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ABSTRACT

The "Mormon Colonies" in Chihuahua, northern Mexicoast a sizable
population of women originally from the United S&sitwho have migrated to these small
Mexican towns. This ethnographic study of the inmaing women in the area focuses on
guestions of citizenship and belonging, and badstiee scholarship on U.S. American
migrants in Mexico. Using data from 15 unstructurgdrviews, the women's
experiences of migration provide a portrait of UAEerican migrants in a Mexican
religious community. Analysis of this data usinggnded theory has revealed that these
U.S. American women have created a third sociatespar themselves, to a large degree
retaining their original culture, language, andtpxd! loyalty. Their stories contribute to
the literature on transnational migration, provglan account of the way migrants of

privilege interact with their society of settlement
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CHAPTER 1
INTRODUCTION

When | was 18, | migrated from Mexico to the Unit&tdtes. | came from the
small community of Colonia Juarez, Chihuahua irthemn Mexico, which six years later
was briefly elevated to the public consciousnedb@nUnited States due to 2012
presidential candidate Mitt Romney’s family tieghe community. My migration was in
some aspects unusual: | spoke perfect Englishslair@aady a U.S. citizen, and my
physical appearance allowed me to blend right th ail the other fair-skinned, green-
eyed girls in Utah. To call myself a Mexican imnagt hardly seemed right. Given the
differences between my migration experience andrathmigrants’ stories of difficult
crossings into the United States, racial discrimamain this country and trials of learning
a new language, | felt guilty about allowing peofgesssume | had suffered during my
migration process in ways that | had not.

By the time | finished college four years later andved to Arizona— a state
where anti-immigrant politics in recent years hanegjonally, been some of the most
uncompromising— | had long since stopped refertcgyself as an immigrant. My
experience seemed to have very few commonalitigs tvat of other Mexican
immigrants | came in contact with, and | understtwat | am privileged in terms of race
and class. Furthermore, even before | could haneutated the thought, I felt that the
social and cultural capital | carry in relationnb@ny other Mexican immigrants
prevented me from legitimately claiming a place amthem. Still, when it came to
choosing a research focus, | was pulled to thectopmigration over and over again. In
thinking about the way my personal migration stioeg into existing research on migrant
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communities, | realized there was one communitywss not only worth studying, but
also had not been previously studied. In life’slicyd fashion, | would be returning to
Chihuahua.

Known as “the Mormon Colonies,” Colonia Juarez &@udonia Dublan were
founded in 1885 when pioneers of The Church of d&hrist of Latter-day Saints (LDS
Church, more commonly referred to as Mormon Chuflela) the United States due to the
antipathy generated by their practice of polygamylawed in the U.S. in 1882)
(Romney, 1938). These early Mormon settlers estladdi eight communities in the states
of Chihuahua and Sonora, Mexico. In his book abeithistory of the Mormon Colonies
in Mexico, Thomas C. Romney (1938) writes that dedpcal leaders’ initial suspicion
caused by this influx of Americasettlers, Mexico’s then-president, Porfirio Diaz,
informed the Mormons that not only were they “wahaas colonists in Mexico, but that
the Government was anxious to have them help inl¢hrelopment of the country”
(Romney, 1938, p. 59). Pablo Yankelevich (2012)o winote about immigration and the
promotion of mestizaje in Mexico around the turrttef 28" century, might attribute this
to the legislation developed in Mexico in the 1880d 1890s to promote both public and
private colonization projects in rural areas. dalyathe response of the Mexican

government seems to suggest that the policy wasethtb make every effort to attract

1 Using the term “American” to refer exclusively tegple from the United States,
though a common practice, is admittedly problemaiiece technically all of the
inhabitants of North, Central and South Americafmeericans. The members of the
Mormon Colonies who are U.S. citizens are descriibedther members of the
community as Americanosor (less tactfully) gringos” They refer to themselves as
“Americans” or “English-speaking.” In the absenda@referable alternative, and given
the fact that people born and raised in the Urfgtedes are widely referred to as
“Americans,” | will use the term that way throughahis thesis.
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“honorable and hardworking foreigners and prochegrtestablishment and settlement”
in Mexico (Boletin del Ministerio de Fomento deReapublica Mexicana 1, 1878, as cited
in [and translated by] Yankelevich, 2012, p. 408).

Although the practice of plural marriage was prdtieithin 1900 by the LDS
Church, these American migrants remained in Mexitmwever, through family
relationships and continual transmigration, thegired extremely close ties to the
United States. Currently, the LDS Anglo-Saxon pagpiah in Colonia Juarez and
Colonia Dublan numbers 400 people (B. Jones, patsmmmunication, August 11,
2013). The local LDS Church-owned junior high- dmgh school, the Academia Juarez,
serves 480 students, 73% of them Mormon (Alvaréz2®, 7% of whom have Anglo
surnames (B. Jones, personal communication, Audys2013). These numbers are
understood by current residents of the Colonieeflect a dwindling of the U.S.
American population in the area over the past heshgears, although there is no formal
research that would provide statistics to suppuostclaim. Therefore, although the
population of people in the area who are Mormoniha®ased since these towns were
first settled, the number of residents originattymh the United States has declined.

Visitors to the area note the historical Victorteames and comfortable ranch
houses along tree-lined streets, often commentiagthey look transplanted straight
from Utah. Both Colonia Juarez and Colonia Dublankaown for their peach and apple
orchards, chili farms and cattle ranches, and sointigese green fields and orchards
sprawl along the edges of the towns. ResidentseoCblonies typically work as farmers,

ranchers and/or in the local schools. Social hf¢he Colonies revolves around the LDS



Church, as members meet once a week for servicesften several times throughout
the week for church meetings, activities and evantie local Church-owned schools.

Thomas Romney (1938) points out that even in thig days of settlement when
most of the colonists lived in penury, young peaplgrated to the United States to
attend colleges and universities. Romney writes,

After graduation from college they usually find doyment far more profitable

in the United States than could be obtained in kt@xi . these young people

almost invariably find their mates while at collemyd. . . assume the

responsibilities of the married state. Insteadetdiming to the Colonies in

Mexico, where there is little inducement for amtnits young people to settle,

they establish homes in the United States. (193809)
Though these words were penned in 1938, they ate@guapplicable today. | can attest to
this, for it was my experience as well. Howeveeréhhas always been a small percentage
of people (usually men) who, following their mag#s, migrate back to Colonia Juérez
or Colonia Dublan along with their American spoudd® job prospects in the area are
predominantly tied to land ownership (i.e. farmiranching) and traditionally male-
dominated. Because of this, there is little oppatiufor women who have left the
Colonies and married someone who is not from tea &3 move back. For men,
returning to Colonia Dublan or Colonia Juarez veittspouse is much more common, and
many of my friends’ mothers growing up were Amemni@amigrants to Mexico.

It is this population of American immigrant womenNlexico that | chose to
study. In some ways, their migration story mirrongie in that (unlike many immigrants)
their circumstances allowed them to immediatelyassa privileged position in their
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adopted country. The revolving migration that osaarthe Mormon Colonies, wherein
young men leave for the United States and come Wwabktheir new brides in tow, has
resulted in an understudied community of people Wewith one foot on each side of
the border. Their practice of mixing American anéxXitan culture means that they enjoy
a home in both (and, sometimes, in neither). Ortb@purposes of studying these
communities is to determine to what degree thel@similated to their society of
settlement, or whether they remain an isolated comityrsimilar to other American
immigrant communities in Mexico (explored in “Cukuand Assimilation for
Transnational Migrants,” below). This phenomenos hat been studied and holds
possible contributions to the scholarship on Angrionmigrants in Mexico, which in
general is extremely scarce. More broadly, | airdisgover where this community fits in
relationship to the worldwide trends of migratiordaransnationalism.

In the following section, | review literature rebavt to transnationalism,
citizenship, culture and assimilation in migrantrecounities, as well as existing work on
American migration to Mexico. In doing so | willtsle context for the way migration
has influenced American women’s culture and idgriitmation in Colonia Dublan and
Colonia Juérez, Chihuahua.

Transnationalism and Citizenship

The migration patterns | will be referring to indisection are those of immigrants
who have access to dual citizenship and post-reatgindentities. Because not all human
beings have the same opportunities to be embractdgal” migrants by their country

of settlement, the migratory patterns describeée heg not universal among immigrants.



However, they are generalizable among U.S. Ameriicemnigrants to Mexico, and
therefore pertinent to the communities | studied.

In the literature on international migration, usthg concept of transnationalism
to explain the way international migrants sustatemsive economic, social and cultural
bonds with their families and countries of origeshbecome very common (van Bochove
& Rusinovic, 2008). Smith and Guarnizo (1998), witote extensively on the notion of
transnationalism, write that it represents phenantbat, although not exactly new,
reached historic intensity at a global scale towdne end of the 30century.
Transnational connections simultaneously affectentban one nation and are often
generated by human migration (Smith & Guarnizo,8)9fh attempting to define what,
exactly, transnational migration is, Glick Schileerd Fouron (1999) write that it is “a
pattern of migration in which persons, althoughythve across international borders,
settle, and establish relationships in a new sta&tain ongoing social connections
with the polity from which they originated” (p. 344rherefore, in transnational
migration, people live their lives across interaatil borders (Glick Schiller & Fouron,
1999). Recognizing that we are living in a worldesd migrants are crossing back and
forth across borders but maintaining multiple relaghips (familial, economic and
religious) that span borders, Linda Bash and hikeagues coined the term
“transmigrant” to differentiate between this tygenagrant and one who completely
abandons old patterns of life to adopt a new cellturd language (Basch et al., 1994, as
cited in Croucher, 2009). The term never reallygtdwn, perhaps because most scholars

now recognize that th@ajority of contemporary migrants maintain sociocultural,



political and economic ties to their home countitgrathey migrate, while at the same
time becoming part of the countries where theyeé&@iroucher, 2009; Levitt, 2011).

Although the bulk of literature on immigrant traasionalism has been applied to
migrants who leave a less developed country fortbatis more so (Portes, 1996;
Roberts, Frank & Lozano-Asencio, 1999; Smith & Guew, 1998), U.S. migration to
Mexico has many of the same characteristics, de#ipit migration flow being from a
more-developed nation to a developing one. For @kanike other transnational
communities, migrants who leave the U.S. createsaisthin multi-stranded social
relations in both their societies of origin andseftlement (Portes, 1996). Similar to other
transnational groups, the extent and diversity (&.Unigrants’ transnational ties are
possible because of readily available high-techma@® communication (such as the
Internet, email, satellite television and Vonadepkones) (van Bochove & Rusinovic,
2008). Therefore, an analysis of an American soatbwnigration should be one of
immigrant transnationalism, with one important idistion: it must also be through the
lens of migrants of privilege (Coucher, 2009).

The fact that many immigrants are no longer exeklgimembers of only one
nation-state has prompted reconsideration of witizenship entails. Citizenship is
commonly thought of as membership in only one mati@ommunity. However, the
growing trend for sending states to incorporaté tmationals” abroad by recognizing
dual citizenship means that many migrants obtaineziship in their country of
immigration as well as remain a citizen of theiugtry of origin (Smith & Guarnizo,
1998; van Bochove & Rusinovic, 2008). Furthermsmme would argue that the
activities and sense of belonging that were preshotied to citizenship are no longer
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limited by national borders (van Bochove & Rusirap#008). This type of membership
in a global society characterized by transnatipaditics could also be described as
cosmopolitan, or postnational, citizenship (Dal8liklironaka, 2008). Norris (2000)
defines cosmopolitan citizens as those who, rdttaer identifying predominantly with a
single state, identify with a continent or the wioaks a whole (as cited in Dahlin &
Hironaka, 2008). Postnational citizenship is defibg Soysal (1994) as characterized by
unfixed boundaries, rather than being tied to glsinational community. Claiming dual
or postnational citizenship reflects the desirendividuals to have their legal status
reflect all the political cultures to which theefehey belong (Hayden, 2005, as cited in
Dahlin & Hironaka, 2008).

In a study examining the values and meanings mig@ssign to national
citizenship and their citizenship practices, Laitaed Ehrkamp (2005) found that many
transnational migrants challenge conceptions ohlded national citizenship, as they
recognize their multiple identifications and wamipiarticipate in multiple polities. With
this expanded notion of citizenship, transnationgrants become bi-national subjects
who enjoy not only the benefits of citizenship, blgo the costs of citizenship in two
nation-states. Smith and Guarnizo (1998) write beatiause of this, they may be either
doubly empowered or doubly subordinated, depenadimgistorical and local
circumstances. For American migrants in Mexicoirtbecumstance is largely one of bi-
national empowerment (Coucher, 2009).

Cultureand Assimilation for Transnational Migrants

Levitt (2011) contends that in addition to citizkips it is an important analytical

move to include culture as a more central pieamigfation debates. She points out that
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it Is necessary to study migration as a culturéllgince migrants’ identities and actions
are full of cultural meaning, the practice of migwa is inherently cultural. When seen as
a dimension of all social relations and forms, udtcan be understood as a process, in
which cultural circulation (the relationship betweamigrating people and migrating
cultural products) determines the way ideas andtiges change over the course of a
migrant’s travel (Levitt, 2011). The implicationrfa community that includes many
migrants is that the host community is constandlgpding new cultural practices. In the
case of an American migrant community in Mexicas itherefore possible for the
members to behave almost as though they were idnited States.
Croucher (2011) finds that culture is one factat fhulls Americans to Mexico and
pushes them from the United States. Her respon@éatsamong their reasons for
moving to Mexico the fact that society moved at@erleisurely pace, that Mexicans had
more favorable attitudes toward seniors and, famemw, that the country was a more
pleasant place to be female (Croucher, 2011) (adth@erhaps this only applies if one is
a white foreigner of privilege). Still, althoughrtaubjects frequently cited culture as
being one of the attractions of living in Mexicbey didn’'t often assimilate, and in fact
reported that they interact very little with the Xman locals beyond being served by
them (Croucher, 2011).

Similarly, Romney writes that in the Mormon Colasiéhe original colonists
were “exclusive and seclusive, having few if angpteats with their [Mexican]
neighbors” (1938, p. 147). He attributes this ® genetic and cultural differences
between the two groups, describing Mexicans asgeamental and given to intense
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emotionalism” while Americans were “less emotionatid “strongly inclined toward the
practical” (Cottan Romney, 1938, p. 146). Whethenat this commentary based on
stereotypes is accurate, Romney'’s point that tlggnad U.S. colonists and the Mexican
community did not associate has held repercusswrtbe area to this day (as | will
discuss further in the findings portion of thisdsty

Given that many Americans remarked that they aaevdito Mexico because of
the culture, it is worth studying the extent to eththese migrants assimilate to the
culture they report being so fond of. Classicalmsation theory assumes that
immigrants relinquish their culture of origin inviar of acculturating to the country of
residence (Gordon, 1964). However, Antonsich (2@des the theoretical development
of the notion of assimilation and discusses the iwvésll out of favor starting in the
1960s, replaced starting in the 1970s and untill880s in favor of multiculturalism.
Currently, the “new assimilation theory” holds tlaatulturation is a bi-dimensional
process, in which individuals can maintain theitune even as they acculturate to new
societies (Huijnk, Verkuyten & Coenders, 2012). iEfere, current conceptions of
assimilation theory hold that sameness (assimilagmd difference
(multiculturalism/transnationalism) can coexist {&msich, 2012).

This notion of assimilation occurring simultanegusl transnationalism can
explain why, in the case of the communities Croushadied (Ajijic and San Miguel de
Allende), she describes the immigrants as livingnrienvironmental bubble” that
impedes assimilation and draws more immigrants garorely on “the close-knit nature
of the foreign community and the easy access tditangultural comforts” (2011, p. 64).
Along the same lines, Cohen (1977) writes that @ammon to observe immigrant
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groups in which the residents create their own fares” that shelter them from the host
society. Because of this, although the Americanramty in Coucher’s (2011) study
settled in a foreign land, their lives remain mtioh same: they watch American
television, celebrate American holidays, speak Bhgind participate in U.S. politics.
Many of these things also occur in Colonia Juarez@olonia Dublan, and one of the
purposes of studying these communities was to desowhether they live in an
“environmental bubble” to the same degree as dihagrican immigrant communities in
Mexico, given the lengthy amount of time that hasged since the original settlers
migrated there.

American Migrantsin Mexico: Reversing the Focus

Though immigration policies in the United Statesénbong been wrought with
tension and discord, in the past few years thergareces have been amplified. Harsh
legislative policies designed to curtail the numbielMexican migrants entering the
United States (notably Arizona’s SB1070 bill anéiBdma’s HB56 bill, both targeting
undocumented migrants), and the erection of a 7ilHong border fence between the
two countries have fed (rather than appeased)rtrenamigration cry “immigrants take
our jobs and lower our wages!” In the midst of thested rhetoric, few have stopped to
examine the smaller (though still significant) wafemigrants heading the other way:
south.

Migration literature in general has focused on muiign from less developed
places to more developed ones, and the standardlfooebxplaining this experience has
been previously studied (Topmiller, Conway, Geréd.1). However, the case of U.S.
citizens migrating to less developed countriesti@aarly Mexico, has yet to capture the
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attention of migration scholars (Croucher, 2009mdler et al., 2011). In trying to
research this trend | became aware of the dearésefrch and scholarship on American
migration to Mexicd | couldn’t help but make comparisons between thekvavailable

on American migration to Mexico, and Mexican migratto the United States (the latter
of which has certainly received its share of attent In this section | will reverse the
focus of most available Mexican-American migratib@rature, and in some instances
make comparisons between the two migration flows.

According to Croucher (2009), among the possibfdanations for a lack of
scholarship on U.S. (im)migrants to Mexico, andhp@s the most obvious, is that the
wave of Americans migrating to Mexico is smallearitthat of Mexicans migrating to the
United States. However, while the available dat&Jd. citizens living abroad are
“meager and incomplete,” according to the Migratiwolicy Institute in Washington,
D.C., we do know that of the estimated 4 to 6 wnlAmericans living outside the
United States, the largest proportion, estimatexiat 1 million, reside in Mexico
(Croucher, 2009). Indeed, the United States' sontheighbor is the country with the
most U.S. expatriates in the world, and not siheeconclusion of the American Civil
War (when thousands of Southerners migrated ev#imeiusouth) have so many
Americans moved to Mexico (Nevaer, 2003). U.S. ignauts in Mexico make up the
largest proportion of the country’s foreign-borrpptation at 76 percent (Censo de

Poblacion y Vivienda Estados Unidos Mexicanos, 20IBis parallels the fact that

z Because | highlight U.S. scholarship in this pageanight seem obvious that the
research | found deals overwhelmingly with migratio the U.S., not U.S. migration
outward. However, my searches in Mexican datab@&sesled the same trend, and
indeed available literature from both countries amloth languages (English and
Spanish) primarily focuses on Mexican migrationhe United States.
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Mexican immigrants in the United States also cosgpthe largest group of foreign-born
in the country at 30 percent (Grieco, 2003). What ineans is that the relative size and
impact of both groups is similar, although the ohnietsurrounding each is not.

A second potential explanation for the lack of datship and interest in this
north-to-south migration is this one, also postigd_roucher (2009):

‘Immigrants,’ in the minds of U.S. politicians, asanics, media, and public at

large, are not ‘white.” They are not U.S. citizehkey do not leave wealthy and

powerful countries, completely voluntarily, to liwve poorer and less powerful
ones; and ‘immigrants’ do not typically arrive leetnew land possessing greater

economic, political, and cultural power than thganty of their hosts. (p. 7)

In other words, the term “immigrant” for many Uctizens, both in the U.S. and in
Mexico, conjures an experience very different ttit@one most Americans living in
Mexico are having. For these immigrants who havedter economic, political, and
cultural power” than their surrounding society (dhdn most other immigrants), to be
labeled that way seems a contradiction, much liaening the label for myself didn’t
seem right when | first moved to the United States.

The refusal to identify as “immigrants” by U.S. magts to Mexico may be traced
to one of the guiding assumptions in the literatfre|ansnationalism: power imbalances
and inequality between immigrants and the membiettsedr host society (Croucher,
2007). Though most American immigrants do indequeernce power imbalances and
inequality, it is in the opposite direction, meanthat they as immigrants are typically
more privileged than the members of their receiwtage. For this reason, the experience
of American migration to Mexico is commonly muclsiea that that of their counterparts
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in the U.S. Yankelevich (2012) attributes thishe thetoric and practices that the
revolutionary government used to foster immigratoiexico to “improve” the people
biologically. Until the mid-1930s, an atmospherérmgstizophilia” and a desire to
“civilize” Mexico’s indigenous population and fostethnic fusion led the government to
promote a “colonization-immigration formula” (Yarikgich, 2012), which meant that
American and other foreign settlers were welcomald apen arms. This practice
undoubtedly shaped current perceptions of the riagraf Americans to Mexico.

Croucher (2007) writes that the presence of Amasd&ing in Mexico poses a
terminological dilemma: are they immigrants, exiga#s or a diaspora? | experienced the
same quandary in trying to research this thesisaume searching the terms
“immigration” “Mexico” and “United States” (in angrder) invariably led to literature
discussing Mexican migrants in the U.S. | had matdesuccess in finding information
about American citizens living in Mexico by replagithe term “immigrant” with the
term “expatriate.” Erik Cohen, who wrote compreheely on the topic of expatriates,
offers a basic definition of the word: “the citizeaf one country living in a given locality
of another country” (1977, p. 24). Beyond this diengefinition, he emphasizes
transiency and privilege as being the charactesishat separate expatriates from
immigrants, writing that this “inverted minority’as status within the host society and
“[is] surely the best-cared for, pampered and weklled group of migrants there ever
was” (Cohen, 1977, p. 56).

It is perhaps not surprising therefore, that irpoese to the question “What are
you?” many members of the American community in Biaguel de Allende stated
simply “I am just an American living in Mexico” (Qeher, 2007, p. 18). Rather than try
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to negotiate any of the terms that could be usebtksaribe them— “immigrants,”
“expatriates,” a “diaspora,” “legal or illegal atig,” “colonists,” etc.— American
immigrants prefer to avoid these subjective idest A recent example of this stood out
to me when 2012 U.S. presidential candidate MitinRey displayed a similar reluctance
to use the word “immigrant” when describing his ections to Mexico: “My dad was
born in Mexico and I'm proud of my heritage, butvas born of U.S. citizens who were
living in Mexico at the time” (Bingham, 2012, paB). Because Romney'’s “U.S. citizens
living in Mexico” family extended back three gernwas (meaning that his great-
grandfather migrated to Mexico, but his grandfatoet father were born there), | was
intrigued that, after all that time, apparently B@emneys still considered themselves
neither Mexicans nor immigrants, simply Americatizeins living in a place besides the
U.S. I wondered if this was still the case for geay U.S. upbringing who now live in
Colonia Juérez and Colonia Dublan, or whether #reymore willing to identify as either
Mexicans or immigrants instead of holding on to diesporic identity “Americans not in
the U.S.”

Questions of immigrant identity and belonging ie Mormon Colonies are
longstanding, because they have been marked bgn@danal migration since their
inception. A study of the American immigrants ie$le communities holds possible
contributions to the scholarship on migration, @dsition and transnationalism. Because
the majority of immigrants in Colonia Dublan andl@woa Juarez are women who have
married men born there, | focused my research anemoof U.S. citizenship and/or
upbringing. Throughout my conversations with thera,explored the way culture,
citizenship and belonging are influenced by thewnstances of their migration
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CHAPTER 2
METHODOLOGY

Placing research emphasis on understanding theH'adé meaning” (Silverman &
Marvasti, 2008) in the experiences of the womeBatonia Juarez and Colonia Dublan
led me to explore their life histories and everybahavior through an ethnographic
approach. I chose to conduct unstructured interi@astudy how these immigrant
women construct their social reality as they “ceaataningful categories for themselves
and others” (Silverman & Marvasti, 2008, p.16)irdividual unstructured interviews
participants can describe their experiences fully @without interruption which can result
in richer and more abundant data (Valentine, 1998 .also easier to maintain a
conversational style while simultaneously steetimginterview to obtain the kind of data
the researcher is looking for (Valentine 1993).aHy) individual interviews can provide
a series of broad themes to help highlight topneiasues that interest the researcher,
while at the same time leaving room for narratimeveers and probing questions (Qu &
Dumay, 2011).

In thinking about the best way to undertake thgearch project, | considered doing
both individual interviews and a focus group, sieeeh method has its advantages and
disadvantages. A focus group is a very efficiert afstime, as more people can be
interviewed at once (Valentine, 1993), which wagesging when considering the eight-
hour drive from these communities to my home ind?ta. In a focus group, the
researcher also acts more as a moderator thateamiéwer, which lessens the degree to
which she will influence the data (Qu and Dumayl 20 My influence was a concern for
me given my personal relationship with some ofvtleenen | chose to interview and my
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status as a historical member of the community;éhv@n, such “insider” status is also
recognized to reassure participants and facilttegesharing of different sorts of
information than would be disclosed with more distd interviewers. By using a focus
group in such small communities | also risked sileg some of the voices in a group and
increasing the likelihood of participants voicingcapted community norms. Ultimately,
the small size of each community and the privafiermation that might be disclosed
meant that the benefits of unstructured, individotdrviews outweighed the use of a
focus group.
Participants

Participants were recruited through purposive smalvball sampling within the
Colonia Juérez and Colonia Dublan communities. Eecticipant received an email
describing the study and eligibility for participat (Appendix A). Since | chose to study
English language communities in the area and #ssiociation with the construction of
identities, this email was written in English. | svaterested in speaking specifically with
people for whom (American) English is the primaagduage and who identify as
citizens of the United States (whether or not thksy identify as citizens of an additional
country). Because | lived in Colonia Juarez untildved to the United States seven years
ago, | first contacted 14 women from that commuthgt | knew had migrated from the
United States or Canada to Mexico. | also wantaddilnde women who lived in Colonia
Dublan; however, | was not as familiar with the @ov& Dublan community (a fact made
even more pronounced by my seven-year absencetifidarea). In light of this, | asked
the original 14 women | contacted if they wouldntgy their fellow countrywomen (in
both communities, but especially Colonia Dublam)ifelusion in this study. After

17



receiving several referrals, | contacted a secondmgof 14 women, most of who
belonged to the Colonia Dublan American/Englishagoeg community. Due to
unfavorable interview conditions (namely, one mapant’'s husband was present at the
time of the interview, causing concern that theipigant could not speak candidly about
her experience in Mexico), one interview was eliatéd from the sample. In total,
interviews with 15 participants were utilized irethnal analysis. A total of 15 interviews
seemed to be appropriate for this exploratory shebause of the small size of these
communities and the thematic saturation that whgeaed towards the last few
participant interviews.

Of the 28 women first contacted for participatitre final interviewees included
seven women from the first wave of emails and mwoenen from the second wave. They
ranged in age from 22 to 79 years, all were wiaite] all but one identified as not being
Hispanic or Latino. One woman identified as whitel #&lispanic because her father was
Hispanic, but is not a fluent Spanish speaker dadtifies culturally as American, not
Mexican. Two of the participants were Canadiarzeits in addition to being U.S.
citizens, but because of the length of time theyIhaed in the U.S. and the fact that they
identified culturally with other Americans, they rgancluded in this study and are
referred to as “American” throughout this analy3is.qualify for participation,
individuals had to be of U.S. citizenship and/obupging. They also had to have lived
in Mexico for at least one year and have long-tptams to stay. Although nearly all of
the women had moved to Mexico with the intent &ystwo had previously had to leave
due to economic hardship. After a period of livinghe United States for many years,
these two women moved back to Mexico relativelyerely, for the second time. The
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length of time participants had lived in Mexico gad from 4-58 years. The mean length
of time participants had lived there was 17 years.
Procedure

Individual unstructured narrative interviews weosmducted with 16 participants.
Eleven interviews were conducted in the homes dfgyants while five interviews were
conducted at the Academia Juéarez (the local higbdy or at my family’s home in
Colonia Juéarez. The option to interview at eithfethese alternative locations was
provided in case women with many children and/amger children preferred to be
interviewed somewhere besides their own home. Bothe Academia Juérez and at my
family’s house, interviews took place in a quisdmowhere only the interviewee and |
could hear the conversation, ensuring privacy amdidentiality. All participants agreed
to be interviewed for a study on women'’s decisiang experiences of moving to another
country, and in particular the move from the Unig&tdtes to Mexico. Participants
received a thorough explanation of the purposenagithods of the study before the
interview process began, and each participantveda consent form stating that her
agreement to being interviewed would serve asinéal consent to participate in the
study (Appendix B). In accordance with IRB protqquarticipants were allowed to
discontinue participation at any time. Oral conseas again obtained prior to beginning
the recording of each interview.

Upon disclosure of the research purposes and aipiigsc of what sort of things
might be discussed, participants were asked taithesiheir upbringing and decision to
move to Mexico. This served to establish rappattipularly since for the majority of
participants a description of the process of mownlylexico was intertwined with the
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story of their courtship with, and marriage to,itheisbands. Since interviews primarily
took place in the homes of participants, the redesetting combined with this type of
storytelling ensured the comfort of participantjeh was a priority given the personal
nature of the subject matter. After their initiedé-form story, | presented some
additional questions that invited narratives onghecess of moving to Mexico, the
challenges and advantages of living there, dommaifthe Spanish language, the
integration of themselves and their children intexi¢an society, and feelings of
citizenship and belonging. All narratives were ppbed by questions that allowed for
participant-guided conversation and ease of disc®Although some interviews were
emotional in nature, none of the participants choseithdraw from participation. The
resulting narratives ranged from approximately 30utes to 75 minutes in length.
Anonymity of the participants was ensured throtilghassignment of a
participant identification number, in chronologicatier, that was used to identify
participants throughout the analysis stage ofshidy (i.e. P1, P2, P3, etc.). Each
participant identification number was then chantged pseudonym for use in this
analysis. Each interview recording was transcrimgtistening to short segments of the
recording, pausing the recording, then typing #gmsent into a word document. During
transcription, care was taken to include not odgbal utterances, but also nonverbal
communication such as laughing or crying. This eéno capture the atmosphere of the
interview and account for the emotional tone othgaarticipant, thus ensuring the
accuracy of the interview transcriptions. In infew transcription, | used hyphens to
signify brief pauses in speech, particularly tangfigan interruption in speech (whether
by me as the interviewer or by the participant ééras she moved to a different line of
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thought). The interview transcriptions yielded Y&{es of single-spaced text utilized
during the data-analysis stage of this study. Athads that could identify specific
individuals and threaten confidentiality were remdv¥rom the transcripts and excluded
from the data analysis.
Analytical Process

The data analysis for this study was guided by gged theory (Glaser & Strauss,
1967), which is the process of drawing conclusimnderiving theory by analyzing the
patterns, recurrent categories, and themes fouttteidata. The constant comparative
method (Strauss & Corbin, 1990) was used to idgetiiergent themes in the data. First,
| read each printed transcript and used open cddimentify important or telling
segments of the text, labeling them in the mardittsen applied a name (or a code) to
each of these segments. The second step of thgiealprocess was to create
categories, grouping the codes and patterns tied identified previously into higher
categories, or themes. Because | approached thesesnarocedure without a predefined
set of coding categories, my goal in this phaseteamin insight and understanding,
immersing myself in the text and allowing themed aancepts to rise from the data
itself (emergent themes), as recommended by Hekmz-8 Leavy (2006). The final
stage of data analysis included refining each thangedetermining which text segments
best exemplified the themes for inclusion in tmafiwrite-up. In the analysis below, |
have included the participant pseudonym as wetha@asine numbers of the original

interview after each interview excerpt (i.e. “An3€9-314").
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CHAPTER 3
ANALYSIS AND FINDINGS

Of the fifteen women | interviewed, only two moviedMexico independently
while single (one met and married her husband aftering, the other is still single). Of
the remaining women, eight knew before getting redrthat they would be moving to
Mexico. One woman knew prior to marrying her hugb#rat it was a “strong
possibility” that they would eventually move to Mex, and the rest had no idea such a
move was in their future. It's fair to say all bktladies | interviewed, besides the two
women who were single when they migrated, moverkthecause their husbands grew
up in the area. However, the women'’s reasons fafimyovere varied, and in some cases
the push to move came from them, not their husbands

The women who knew beforehand that they would beimgato Mexico did so
soon or immediately after they were married. Thaggations were husband-led, with
the women in a supportive role. Elizabeth told hed her husband “made it very clear
that when we got married we were moving to Mexiecergually” (Elizabeth, 21-22), and
in several cases the women were informed by tleu-husbands that these men did not
even want to date women who weren’t willing to ratto live in the Mormon Colonies.
Because these eight women (and most of the othetarviewed) are married to either
farmers or ranchers, the opportunity these occopsifprovide for a man to be self-
employed (“run his own life” as one person puaitd work outside creates what one
woman described as a “man’s haven” in the Mormoloes.

Having grown up in this environment, the men th@senen married were
anxious to return to it, and Iris explained, “Yoookv, and it's hard, when they want to
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come back and work, when a man settles down arsdhggtried, and they're ready to do
kind of their life’'s work kind of a thing, you kngwe wanted to come” (Iris, 47-49).
Along the same lines, Lily told me, “. . .but Inkiit's just that little saying we always
say that you can take the boy out of the Coloriasnot the Colony out of the boy. So |
think really that’s ultimately what brought us backily, 28-31). For a variety of
reasons, these women were supportive of the idesuwing, even though migration to
Mexico wouldn’t have necessarily been their filsbice had they married someone else.
One woman commented that she had heard about thediaColonies before meeting
her husband and found them “intriguing,” while drestremarked that she visited before
getting married and loved the family-oriented natof the community. Elizabeth
summed up the attitude of this group of women lyyngg “| was excited about moving
here because [my husband] loved it so much andswassitive and excited about
coming that it made me excited and want to come4Bgeéth, 377-378).

Some of the women, however, reported that theto@aove to Mexico had not
been presented to them until after they were ajreaaried. Heather remarked,

| mean, | guess he had warned his past girlfrieihgsk, if you date me, there’'s a

possibility you’ll end up marrying me and movingNtexico.’ But he never

presented that to me! Not at all! It wasn’t untl fact, after we were married that

the idea came to be [. . .] And all of a suddeis, diifer to go to Mexico came up.

So yeah, it wasn't in the plans for sure. (Heathd8-150)
Among this second group of women, not all were gléng to move as those that knew

prior to getting married that they would be doirg Bor them, moving “wasn’t in the
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plans” before getting married and wasn’t discudse@ period of time after getting
married. As Kathy described,

And | was willing to come down and visit a few timydis parents would be like,

‘Come down for Christmas,’ ‘Oh, sure, we’ll comBut | never wanted to move

down here. He had mentioned that he might take thaefamily farm, but | just

was like, ‘Mmm... no, I'll go visit, but I'm not goigpto move down here. | don’t

think it's my thing.’ (Kathy, 53-57)

While Kathy expressed reluctance to move becausedn’t her thing,” Courtney
commented that she had been disinclined to move &om the United States because
she didn’t know if her children would have all betadvantages (as far as extracurricular
activities) that she had enjoyed growing up. Ferwlomen in this group, the idea to
move to Mexico was introduced gradually after tiveye married, and the move itself
happened as economic opportunities to do so pesdmemselves.

Though some of these women expressed having beiatiyrreticent to move,
they made sure to add that they have grown totlewarea and are happy to be there. In
fact, only one woman of the 15 that | interviewag@ressed sadness and frustration at
being “forced” to live in Mexico, saying,

[My husband] doesn't. . . he chooses to do thiss Tnot my choice [laughs].

This is not my choice. We, | feel like we gave upaavful lot to move back here,

and that probably is a real hard, tender spot ferBecause like | said, it wasn’t

my choice to do this at all. (Monica, 239-242)

This statement, though the only one of its kinddemed my feminist heart. | was also
vaguely unsatisfied with some women’s assertioasdlmarried woman has the ability
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(and the duty) to make herself satisfied whereeeusband’s happiness lies. For
example, Francis told me,
| think that a woman who is very loyal and who Is\eer husband a lot, can make
herself very happy wherever the husband happens.tAnd | think that that is
her obligation, to make a happy home and to makgstsmooth, and to not be
criticizing and complaining all the time. | donftibk there’s a place in a marriage
for that kind of thing. Amen. (Francis, 285-289)
Although her closing “amen” was meant in jest,itdarscores the religious elements that
have informed her position. In 1995, the LDS Chusslued a document entitled “The
Family: A Proclamation to the World,” in which ti@hurch makes clear its position on
marriage and the responsibilities of husbands awmdswIn this document, considered
“scripturelike in its power” (Packer, 2008), theutth declares,
By divine design, fathers are to preside over tfagmilies in love and
righteousness and are responsible to provide tbessgies of life and protection
for their families. Mothers are primarily resporisibor the nurture of their
children. In these sacred responsibilities, fatlagi mothers are obligated to help
one another as equal partners. (“The Family: A Rmation to the World,” 1995)
Although this statement is not necessarily presee, it espouses conservative
Euro-American gender roles and is widely interpatdig Church members to mean that,
where possible, stay-at-home motherhood is encedrakherefore, in both of the
communities that | studied, men are commonly th@anry (if not the only)

breadwinners. For all but two of the women | spokit, the move to Mexico was
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caused in large part because a career opportuoie &r their husbands. Betty
commented,

To me, the number one good thing that | love aliging here is being where my

husband is happy. | think that a man has to lovatwuhey're doing in order to be

happy. And | think a woman is blessed with— we’rerenemotional and
sentimental, or at least | am. If | know that mgnfly’s happy, I'm happy.

Regardless of how old my washing machine is, orkmaw whatever, I'm happy.

(Betty, 613-618)

Being a “good” wife in this very conservative eronnment includes “mak[ing] herself
very happy wherever the husband happens to begif@asny initial inclination (as a
Mormon feminist) to disagree, | was mollified byearch that shows that relationships
between spouses, family members and close friened$reore likely to be characterized
by the giving of benefits in response to the pem@ineed of the individual with no
expectation of repayment” (Houlihan, Jackson & Reg#&990, p. 90). Furthermore,
happy marriages have been found to be charactdrizadack of “equity of exchange”
in serviceable acts between spouses (Houlihan,et240). In other words, these
women’s willingness to meet their husband’s neefthtba fulfilling career path by
migrating may contribute to the success of theirrrage, even though the action is not
reciprocal.

With that said, | fully expected that all of the mwen I interviewed would be
living in Colonia Juarez or Colonia Dublan only base they had married someone from
the area. However, | was surprised to discoverdbate women had been the driving
force for the move. Of course, for the two womegt tliere single when they moved to
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Mexico, this goes without saying (although onehafse two women did not plan on
staying, but ultimately did so because she mas@deone from the Colonies). These
women migrated because of favorable career praspeohne case and a love interest in
the other. However, in addition to these two wongesmall but distinct group of
already-married women remarked that the idea asnled® move had been theirs, not
their husband’s. As Diane put it, “. . .the reasenmoved here wasn’t because | was
dragged down here like many wives are, becausehbsbands meet them there [in the
U.S.] and then they come back to farm” (Diane, By-Unsurprisingly, this independent
decision-making process led to feelings of empovestrand contentment, Anna
observing,
[This] is what | chose, and | think when you make thoice yourself you tend to
make the best out of whatever you're given. Antleathan feeling like ‘this
happened to me’ like, ‘this is my choice, this isat| wanted.” (Anna, 272-274)
For this small group of women (three in total), tesire to migrate to Mexico stemmed
universally from the fact that this was the comnymihere they wanted to raise their
children. Diane commented, “we just basically moliece because we felt like we
wanted to raise our kids in this environment” (a85-87). Similarly, Anna remarked,
“[W]e’re raising a family together and that's wHaeally wanted, so [. . .] | thought | got
a good deal” (Anna, 287-288). Migrating to Mexicassseen as an acceptable trade-off
to being able to raise children in a community ikatery family-centered for 14 of the
15 women that | interviewed (one migrated as alsingman, with grown children).
With this background in mind, there were three axging themes that appeared
after coding all the interview data. | have labeleeim “Justifying Moving to Mexico,”
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“Juntos Pero No Revueltod And “Third Space in the Mormon Colonies.” Eaclthefse
themes has two subthemes that further explored#fesicontained in interview data.
Under “Justifying Moving to Mexico,” | discugamily-oriented reasons for living in
Mexicoas well agultural and financial reasons for living in Mexida the “Juntos Pero
No Revueltos” section, | review the way interviearfipants perceive tHanguage
barrier as a divisive elemerindsocioeconomic status as a divisive elemiemially, in
“Third Space in the Mormon Colonies,” | explaiéizenship in the third spaand
teaching patriotism and citizenship as a mother.
Justifying Living in Mexico

According to Shirk (2011), Mexico’s domestic sethbegan to decline in the
mid 1990s, thanks to a severe economic crisidelab increases in robbery and crime.
The country was further buffeted in later yearsatwave of drug-related violence that
can be traced to government crackdowns on theiddugstry, growing consumption of
illicit substances (in both the U.S. and Mexica@ngrational shifts withinarco
hierarchy, US-based arms trafficking and institadélocorruption on both sides of the
border (Patterson, 2009). Shirk claims that the memof drug-related homicides
increased more than sixfold after 2005, and inl tbi&aMexican government estimates
that from January 2007 to late 2010, more thamytitnvo thousand of the approximately
forty-five thousand homicides in the country weragirelated (Shirk, 2011).

Despite the fact that both Colonia Juarez and Galbablan are small, rural
farming communities, they too were affected bywlaee of violence that shook the

country during these years. This was due in patieéd proximity to Ciudad Juéarez,

3 Translated as “together, but not mixed.”
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which Shirk describes as “among the deadliest platéhe world” thanks to its status as
a major trafficking city. Indeed, many of the womespoke to explained the changes that
had taken place in the community due to securibhcems. One described the way a
counterkidnapping specialist had been brought héacommunity to educate people on
the best ways to keep themselves safe; anothdletiae terror of laying on the floor

one night while hearing gunshots right across treesfrom her house. A third woman
talked about the way her kids now have to be drararywhere rather than riding their
bikes or walking, admitting that she is wary obaling them to visit new friends’ homes
and concluding simply, “There’s been an innocehet’s lost” (Iris, 334).

Given these security concerns in recent years, sfitee American women |
interviewed have become accustomed to justifyirg tthoice to remain in Mexico to
friends and family in the U.S. Kathy noted,

It wasn’t— it was scary, but. . . and it was harekxplain to family when they

were terrified, they didn’t know, and that’s hovelt like the other people that

would leave, they were terrified like our familieto didn’t understand what was
going on, why we would stay. But if everyone leathessituation, what do you
leave behind? Some people have to be here t@t keep it standing, but just

kind of keep it stable. (Kathy, 635-639)

However, although increased in recent years, tled t®defend the decision to live in
Mexico existed long before the area experienceddiearity concerns previously
discussed. Several of the American women | spokeported having been met with
skepticism and concern by their parents, family toers and friends both before and
after their migration to Mexico, regardless of tmintry’s circumstances. Although
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violence has since abated in these small commanéieen ordinary events require that
these women continually justify their choice toystaere, as exemplified by this story
Anna told me about a recent trip to the groceryesto

| was going to the grocery story and a guy— yowkihow they are down here, a

guy came out in the road and was juggling thedireks. And | put a picture on

Instagram saying that | was on my way to the grpstwre and got a show. And

seriously, all my friends were like, ‘Oh my goshheve do you live, get out of

there!” And | thought it was awesome, | was likeeAyou kidding me?’ They're

all scared for me and | thought it was awesomen@hd11-417)
The contradiction between what her (American) fliethought (“get out of there!”) and
what Anna thought (“it was awesome”) highlights Afsineed to defend her
circumstances. Along the same lines, Gretel desdriter adopted hometown and life
there this way: “It's a happy place to be, andkitsd of an adventure” (Gretel, 210-211).
This feeling of living “kind of an adventure” cresta difference in perception between
the women that live in the Mormon Colonies andrtfréénds and family across the
border that must be managed on an ongoing basis.

Perhaps due to long practice in emphasizing thiiypes of their lives in Mexico,
most of the women spoke extensively about the litsrafliving where they do. This
process of justification overwhelmingly focusedtba area’s positive child-rearing
environment. For some, the biggest advantages terepportunity for their children to
grow up in an LDS-dominant community, while othkighlighted the benefits of their
kids being bilingual. Similarly to U.S. migrants$an Miguel de Allende in Coucher’s
(2007) study, a smaller number of women referemmeshomic factors and discussed the
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financial advantages they enjoyed that wouldn’abailable for them on the other side of
the border.

Family-oriented reasonsfor living in Mexico. For the majority of the women |
interviewed, the possibility of raising their chidoh in these very small communities was
the biggest factor in their decision to migrateoligh they had no firsthand experience of
living in the Mormon Colonies themselves, sevegtipipants indicated that their
spouse’s childhood provided a model for the way thianted to raise their own children.
One person remarked,

[. . .] [my husband] grew up in a very idyllic saftchildhood growing up, so |

think, and I think it's that case for a lot of pé®from the Colonies, to know they

have such a dreamy childhood that they think d&h recreate that for my own

children that would be a great thing.’ (Lily, 35)38
Knowing that their primary goal was to find a gqaédce to raise a family, creating an
“idyllic sort of childhood” for their kids was amécing idea. A few of the women
commented that from their first visit to these conmities they noticed that the kids
seemed happy and well adjusted. This was what noadithem the move would be a
good idea, despite initial opposition in some caasdor Kathy who said:

And so that was when it really changed, is havicgild, and my harsh attitude

about ‘I'll never move there, I'll just go visiteally changed into ‘You know,

maybe this is a good place to raise my kids. Maylsesomething that we'd be

better off with.” (Kathy, 84-87)

Given that most things in these communities rex@round the spiritual
principals of the LDS Church, it was not surprisiogme to hear that many women
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believe this small, rural area of Mexico shieldaitithildren from experiences that can
be morally detrimental. Kathy related the storyhef kids being fascinated by elevators
until they were around 10 years old, saying,

Not normal for kids their age, they don’t think tlsgpretty cool. So like my niece

who lives out there, she’s a year older than [ntest], her maturity level is years

above. But the things that she’s been exposedddaows scare me, because |

don’t think— at that age you should still have sammcence. (Kathy, 647-650)
Iris concurred with this assessment, saying, ‘hkhthat even though Mexico’s behind in
a lot of things, they're also behind in, as farrasur high school, they’re behind in
teenage pregnancy and the drug abuse and thirggbk’ (Iris, 594-596). The school
this woman is referring to is the Academia Juaaezl DS Church-owned school in
which only 14% of students are not practicing LD&wmbers (B. Jones, personal
communication, August 11, 2013). Given this statjgor the most part the Mormon
children of the Colonies are surrounded by peers sttare their beliefs and value
system, which (I can say from personal experiedoels make it easier to live in
accordance to Church principles.

The women | spoke to focused not only on the ththgsdo not happen thanks to
the Church’s influence, but also the things thatdwtribute to the spiritual and moral
development of their kids. For example, Courtnagt Hzat a great advantage to living
where she does is “That you know that your childrenlearning gospel principles that
are eternal, and in an eternal aspect | can’t tbfrikk better place to raise my children.”
(Courtney, 184-186). Likewise, for Jessica movimd/liexico was seen as synonymous
with providing her children with a strong foundatim the LDS Church:
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We thought this was a wonderful place to raisedcai and we knew we’d never
make any money because [my husband is] a schobéeaad you don’t make
money here, but we felt that wasn’t the most imgratrthing. We wanted to raise
our children here and have them have such a gaslibahe Gospel as he had

had. (Jessica, 68-71)

Making sure their children have “a good base inGlospel” and “learn gospel
principles” is seen as easier in this area. Cdyta@olonias Juarez and Dublan are well
known for producing leaders in the Mormon Churaéve3al former residents have
become LDS General Authorities, and many others lecome bishopsstake
presidentdand mission presidents.

According to Hatch (1972), this stems from a 1935 by the Mexican
government on ministers and missionaries of aljji@hs. The LDS Church has always
placed heavy emphasis on missionary work, and wesas to resume its efforts as soon
as possible. However, once the ban was liftedyfany years the only missionaries that
could proselyte were Mexican nationals. Becauseyméthe residents of the Mormon
Colonies were technically Mexican nationals, bgbaktained close ties to LDS Church
leadership in Utah, Hatch (1975) writes that theridan Colonies provided most of the
leadership and the missionaries for all of Mexicairng this time. Due to the growth of
the LDS Church in Mexico in the years since, thiad longer the case. However, many

Church leaders do still have roots in the Coloraes| all of the LDS boys that graduate

4 Spiritual leader of a ward (congregation).
5 An LDS stake is equivalent to a Catholic dioces# emcompasses several wards.
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from the Academia Juarez are expected to serveyéaomissions for the Church
(slightly shorter missions are encouraged, thoumgiterpected, for girls as well).
Besides the spiritual aspect of growing up in@ldonies, the mothers |
interviewed also felt that giving their childreretbpportunity to be bilingual was
priceless. This was a huge motivating factor and mantioned by many of the women
as a big advantage to living where they live. Omenan gushed that her “heart just
literally flows with love and warmth” when she heder children speaking Spanish.
Another, reflecting back on her child-rearing yeammmented,
[...] | thought the fact that [my kids] were becomibijngual was very, very
valuable. And it wasn't just like taking a Spandass here and there; it was, you
know, they were going to school part-time in Splarisd part-time in English,
even in those days. So | thought it was very vdtieibhave that. (Francis, 145-
148)
While many of the women recognized the value oifr ttigildren being fluent Spanish
speakers, the emphasis on creating a bilingual@mwient for children is not universal,
as illustrated by this woman’s comment:
| think there are a lot benefits to being herdink that it's a good place to raise a
family, in the regard of culture, like what | jusid you, bilingual, bicultural kids.
| think that's huge! You know when | see familieeawdon’t really take
advantage of that, | think that’s just sad. (Ll 1-144)
This comment may refer to the fact that many ofvtieenen who recognize the value of
their children being bilingual reported that theyrbt speak Spanish themselves,
regardless of how long they have lived in MexicheTegree to which different
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American immigrant woman focus on learning Spaaisth passing those skills to their
children differs significantly, as is discussedfgr in subsequent sections. Still, in
regards to language and culture, one participasitrdeed a sentiment that most of the
American women | interviewed share, saying, “Thaskihat come from here have
something that most people don’t. And it's becanfsthe culture they grew up in. | think
it's neat” (Gretel, 213-215).

Cultural and financial reasonsfor livingin Mexico. In her work on American
migrants to Mexico that live in San Miguel Allendggucher (2007) explains that culture
is a draw for Americans, particularly those whodagrown disenchanted” with the pace
or quality of life in the United States. Similarthe women | interviewed talked
extensively about their love for their communitg,vaell as their appreciation of Mexican
culture, with quotes like “I love the kiss on theeek when you see people,” or “I loved
the friendliness of the Mexican people.” In gengtiad women | interviewed perceived
Mexican people as being warmer, kinder and muchkemolite than Americans.

However, equally important to many women was thgoojunity to live among a
large American population (even in Mexico). Irisvaoented,

And | think that's what really draws people hene ene people. | don't think that

we would live here unless there was a large grdugnglish-speaking people

here, number one, [my husband’s] family (probahlygnber one), the community,

and then the Church is so strong here. (Iris, 548)}5
Heather echoed this same sentiment, remarkindghérdavorite thing about living in the
Mormon Colonies is the tight-knit community anddthhere are a lot of Americans here
that can relate to your situation, so you don't tdene” (Heather, 388-389). Again, |
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turn to Coucher’s (2007) work because she pointshat although many Americans
appreciate Mexico’s welcoming cultural attitudesgration to the south is heavily
influenced by established social networks. Sintiathe way immigrants to the United
States typically settle in cities where large nurslzg their compatriots already reside,
American migrants to Mexico are attracted to thecwnities that already host other
American citizens. For the women that have move@dtmnia Judrez or Colonia Dublan,
having “a large group of English-speaking peoplé&bvean “relate to [their] situation” is
important. Ultimately, the somewhat clannish natfrthese communities is both a
factor, and a result, of separation between its Weae and Mexican members (as
explored in the “Juntos Pero No Revueltos” section)

Additionally, several women pointed out that samspects of the unified
atmosphere of these communities aren’t necessqdyific to American or Mexican
culture, but rather seem to be a factor of ruragicus life and a small population size.
There were so many quotes about this subjectttiagts hard to choose only a few to
include in this write-up. Overall, women commentedthe friendliness of people in the
area. One woman pointed out that the thing thatkther when visiting for the first time
is that everyone waves at each other, a custonwéhard for her to get used to after
she left an urban environment. Gretel discussegupportive atmosphere of the
Colonies, saying,

[. . .] the best thing about living here, is thdtem something goes wrong and you

need people to support you, whether it be a sidd dn a family member who

died or something like that, everybody’s up in ytage and everybody knows
what’s going on, and you have a lot of support amat of love. It's just a really
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loving place to be. It's a very loving and a veryforgiving, | think that people

are very forgiving here. It's hard to hold a grudgeink, when you have to see

people so often. So that's what's neat about liiege. (Gretel, 332-339)

Naomi also discussed the way there is “always fona friend,” making a comparison
to the fast-paced life she observed her relativesyl in the United States:

The people here seem more open than in the SRdeple in the States are

generally closed and ‘This is my life, I've gotta ere, gotta do that,” and are

just kind of too busy. Even, | see it in my sisték@s and what they’re doing—
not that they’re not nice, but they’re just busikd, overly so. And | wouldn’t
say that we're not busy here, but there’s alwaye tior a friend. There’s always
time to stop and help somebody on the street. t #oow, it’'s just a little

different. (Naomi, 467-472)

In these small towns, women who have been transgadar from friends and family
quickly become an integral part of their new comities.

Besides a cultural pull for U.S. migrants in Mexi€oucher (2007) writes that
the Americans she studied in San Miguel de AlleonErwhelmingly identify economic
factors as the reason they chose to migrate. Sikesvabout their houses (“magnificent
colonial structures” purchased for “bargain prigetfie maids, cooks and gardeners they
employ, and the way U.S. pensions amount to daaulobéddle-class family’s income in
Mexico (p. 24-25). Among the women | interviewduk financial advantages of living in
Mexico did not come up as much as the benefit¢hieir families and cultural draws, but

some women did touch on their relative economicilege. These women discussed the
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way their financial advantage allows them to livereacomfortably in Mexico than in the
United States. Olivia declared,

| can’t afford to live by myself in the United S¢aton 9 dollars an hour. Ok?

Can't. | can live comfortable down here on 9 dallan hour. Ok? And still be

able to drive and get my truck perfréind go to the States every two months and

get my groceries, or get somebody in Colonia toyygroceries and give ‘em
money cause they're going up to the groceries. Mmw. Um, | couldn’t live the

way | live right now in the States. (Olivia, 2906)9
Iris concurred, saying,

| think there’s a lot of benefits that we take auage of, living here. And | guess

that’'s what I'm trying to explain, labor’s cheapgere, we wouldn’t have this size

of a house in the States, it would have cost us kymw, who knows what. You

know, but here we can afford having a bigger hohaeing a yard man and a

maid, | feel like that’s a big blessing. | meaxol, | feel like it's been a blessing.

(Iris, 606-616)

These comments suggest that, similar to the U.§.amis Coucher studied,
American migrant women are motivated to stay in MeXand justify this choice to
others) by the material comforts their economieifgge provides.

Juntos Pero No Revueltos
“And | think that's kind of an interesting issue fall of us here in the Colonies, you

know, is how we fit, and where we fit exactly.” H,i193-195

6 In order to drive an American car, as many Americamigrants do, a car pass that

enables them to keep the car in the country legallgt be renewed every six months at

the border. This will be further discussed unddmifd Space in the Mormon Coloniés
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In trying to think of a descriptive title for thgection, | immediately thought of
the saying Juntos, pero no revueltd$ | tried to find its equivalent in English, but
stopped after reading this sentence among my ieterdata: “But what | see in my kids
that’s so cool and | love it, is that there isnlaaguage for them. [. . .] It's the ever
flowing from one to the other” (Lily, 119-121). Antegral part of growing up in Colonia
Juérez or Colonia Dublan is the melding of two lsages and two cultures, particularly
among those of us who were born and raised thereeker, one thing that was
interesting about returning as an adult (and &searcher) to a place | had last lived in as
a teenager was the forced acknowledgement of tesisiload either never noticed or
forgotten. Evidently, this melding of cultures istrexactly as smooth as | remembered it
being.

Coucher (2009) writes that in this globalized wreere “goods, services, people
and ideas” move frequently and farther, the quasWgho am |, and where do | fit?” is
intensified (p. 138). She writes that migrant idgrdepends on context; for American
migrants in Mexico (at least in the communitieshbshe and | studied), that context is
one of relative privilege. Many of the women | iiewed, both in Colonia Juarez and
Colonia Dublan, brought up what they described ‘&gparation,” a “tension,” or a
“divide” between the people of different culturesihe area. The women that have lived
in Mexico the longest reported that this separatias lessened considerably over the

years, with Francis saying,

7 The literal translation of this phrase is “togethmrt not mixed.”
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It's changed a lot from when | first came down hdiee two, the Spanish and the
American cultures have more or less merged nowinbtiltose days they were
pretty separate, actually.

V: How come?

Francis: | don’t know, that’s just the way it w@Srancis, 114-119)

Elizabeth, another long-time resident, agreedtthiatsense of a divide between cultures
used to be much more pronounced, commenting, “‘Wkwben [my husband] was raised
here, at the beginning of when | was first herey gould be friends but you didn’t really
associate. It was a culture thing | think” (Elizdhe273-275). Both of these women
noticed a progression toward what they describexd“aserging” of cultures in the many
years they have been members of the community gthdus possible this is rather a
result of greater familiarity across the culturedyps).

Years ago, sociologist Robert Park theorized thafprogression of immigrant
assimilation would be thus: after an initial stageontact,immigrants would experience
competition and confliawvithin their host community, theemccommodatiorand finally
assimilation(as cited in Coucher, 2009). This theoretical appinchas since been
replaced by the idea of transnational migrants, afecable to participate across borders,
although their ability to do so varies by class ek (Levitt & Jaworsky, 2007).
Middle-class and professional migrants, by virtfigheir socioeconomic status, can
therefore “selectively assimilate” elements of bibtkir society of origin and the society
in which they settle (Levitt & Jaworsky, 2007, 89). This “selective assimilation”
process is evident in the varying degrees to wthiehvomen | interviewed speak
Spanish and associate socially with their Mexicaigimbors Though some commented
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that now “the two cultures have more or less mefgedst of the women | interviewed
felt that a separation is still very much present.

In some instances, participants described a sdrs®ial separation specifically
between the English-speaking LDS Church congregsitamd those that are Spanish-
speaking. In both Colonia Juarez and Colonia DuylifeEnglish-speaking congregation
is called the First Ward, and the Spanish-speakirggSecond Ward. These wards were
numbered in order of appearance, as the originahis were English-speakers from
the United States. In both communities, the twéedgnt language wards meet in the
same building and have activities together. $tglthis comment will show, there’s a
nagging split:

Heather: There’s a divide. Even though you're fadgrthere’s still that little

divide.

V: Do you see it as a bad thing, or a normal thing?

Heather: Well, it's something you accept, of couliseng here, you just come to

accept. But at first it was kind of strange to mmecause | went to a baby shower,

and I'm friends with several women in town from thecond Ward or whatever,
but everyone was split. Like all the Second-Waraerse on one side of the
room, all the First-Warders were on the other sidéne room. And | noticed that
immediately and | made a comment to somebody, laeyltaid, ‘Oh, it's always
like that. That's just how it always is.” And it ksnd of sad that there’s not more
intermingling, but | think it’s just a comfort thgn

V: People not willing to step outside their—
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Heather: Yeah, yeah. Past the iniialudar® | think, then they go back to their

safe zones. (Heather, 423-434)
The addition of the words “or whatever,” after “wemin town from the Second Ward”
is telling. Because Heather would have been wejiamted with all the women from the
First Ward, “or whatever” serves as a catch-albphrto include all of the Mexican
women at this gathering, some of whom might noehaeen in the Second Ward or even
LDS at all. Despite Heather’s assertion that shd @hers) “come to accept” this
societal split, it still creates an unnatural sbsé&iting. Many of the women reported that
these cultural or linguistic divisions are commuorhe Colonies, whether at school
basketball games, church activities or, as in beve example, parties and other social
gatherings.

Interestingly, it is not only the (predominantlyrfale) American immigrant
adults who experience this type of social clustgrifheir kids experience the same
“othering,” despite the fact that they've livedMexico their whole lives and in many
instances were born there. Lily told me this stogut when her son was younger:

When [my son] was in fourth grade he came homehandas like, ‘My friends

said they can't play with me any more,” and | s&h yeah, why is that?’ And

he said, ‘Because I'm not like them.” And | saiRgally, and how are you not

like them?’ And he said, ‘Il don’'t know, they'reetbnes that told me I'm not like

them.’ [laughs] And | said, ‘But why do they febt you're not like them?’ And

he said, ‘Well, it's because they said my skintigmbwn like theirs.” And | said,

8 The termsaludarrefers to the Mexican way of greeting people witiss on the cheek
(though most often it’s rather a touching of cheekde air kissing).
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‘You know what, son, you are exactly like them \tlage just exactly like you,
you are the same. You know, there’s no differetfoere’s no difference.” He
said, you know, ‘That’s what | told them.’ By fobrgrade, what was really
interesting to me, and it wasn’t him that saw &edénce, it was his classmates
that saw the difference. And | think that’s kindaof interesting issue for all of us
here in the Colonies, you know, is how we fit, avitkre we fit exactly. (Lily,
184-195)
Villareal (2010) writes that no skin-color-basedighcategories are recognized in
Mexico’s population census and, although Mexicamsndke color comparisons in
everyday life, there is “extreme ambiguity in skwmlor classification” (p. 653). In
addition, in the border state of Chihuahua, margpfebesides American immigrants
have white skin and European features. It's posghmt Lily’s son didn’t look so
different from his little classmates, some of whaere probably nearly as “white” as he
was. | would argue that “brown skin” encompasséaliath-grader’s ability to identify
broader linguistic and cultural differences, anat th points to a socioeconomic
differentiation, more so than a distinction basedace.

These ambiguities of identity and belonging aréh@ginew nor unique to the
Mormon Colonies, but the additional componentsagkr class and migration in this
small community make them particularly complexGloria Anzaldua’s (1987) seminal
work on Borderland theory (with a capital “B,” tdfdrentiate the mental, spiritual and
emotional components from the geographical on&) asgues that Borderlands are
socially created as a consequence of the inabilibertain groups to deal with
difference. As a result, they construct Borderegtablish binary categories of humans,
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with the goal of generating hierarchies and keepartgin people at a distance. Anzaldla
writes,

Borders are set up to define the places that &eecasa unsafe, to distinguisis

from them A border is a dividing line, a narrow strip aloagteep edge. A

Borderland is a vague and undetermined place adgt¢he emotional residual

of an unnatural boundary. (1987, p. 7)

The “emotional residual” of the Borderlands createthe Colonies between American
immigrants and their families, and Mexican memlméthe community, produces
complicated dynamics of difference that must beaged in a small-town environment
of intimacy.

Though many women identified an underlying strailbb€it dull) between the two
cultural groups in the area, it isn't something'theoutinely discussed. As Betty put it, “I
don’t think that people want to talk about it; irtk that we want to be above it, or not a
part of it, but it's definitely there” (Betty, 26365). Still, most of the participants were
quick to clarify that the reason for these divisidras nothing to do with racism. When |
asked them what they thought was the cause, they ttie language barrier as the
primary cause, followed by socioeconomic and caltdifferences. Being
“uncomfortable because of the language barrierBZzgBeth, 291) prompts most women
to stay within the comfort zones of their familydafiEnglish-speaking) friends.
Attributing a certain separation to being unabléutty communicate, Jessica described,

[. . .] but | just think it's the language. | dontink it has anything to do with

racism or anything like that. | just think that yfeel uncomfortable when you

can’t communicate. | feel uncomfortable; | can’eag for other people, | don’t
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know what other people have told you, but | justkhithe language is difficult.

(Jessica, 244-248).

Monica explained that her associations are basethply on the people she sees
most often. These towns are very small, but heiakoicle is still limited to people who
speak her primary language:

There is separation, and here’s what I'm thinkivigu know, I've looked at that

separation before and I've kind of wondered abudut. . . | would say that the

majority of my really good friends are English sgeg. They're in our ward,
they’re the ones | associate with. So when we dgahlicly, if | see one of

them, that's who I'm drawn to. It's not any decisithat I'm ‘Oh, well, she’s a

Mexican lady and she’s an American lady,’ it's hké that. It's just, ‘Oh, there’s

[Stephanie], I'm going to go say hi to [Stephaniet,’I'd better go say hi to

[Angela] or she’s going to be mad.’ [laughs] Yowlw? And so you're kind of

drawn together because that's who you're familigdhymore familiar with.

(Monica, 303-311)

Monica (like other people in these communitiesgdiswn to” her fellow Americans,

their shared cultural background underpinning theas network they form based on
language. Along the same lines, Lily commented ‘ttnatt’s really the radius of the
Colony social life is what’s going to happen at @y pretty much, and your family”
(Lily, 107-108), making it difficult for some to honly learn the language but also
branch out of their familiar social group. Thisuisderstandable, particularly for the very
large families in which many of the members offdmaily live near each other. That was
the case for Iris, who mentioned:
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And | don’t know if it's a little different for oufamily because there’s so many of
us, so I've got five sisters-in-law here, you kn@w. we do tend to stick to
ourselves a little bit, you know. But, and | dowéant to seem like we don’t need
anyone else, either, but we're just all kind ofseo(Iris, 415-418)

For the women that do live near family, this foomstheir own kin (sometimes to
the exclusion of others) is unsurprising: studiegemdered network structures have
found that women have greater proportions of kitheir networks, interact more
frequently with kin, and keep in contact with madreerse kinds of kin than men (Moore,
1990, as cited in Avenarius, 2009). More broadbgeyvations about the continued
embeddedness of immigrants in their ethnic so@élarks are longstanding, as in the
work of Portes and Sensenbrenner (1993). Stilegithe many years some women have
lived in Mexico, | was surprised at the extent taat they still identified language
barriers as an obstacle to their assimilation taib# society. While this claim is in part
true, it is also a way of “glossing over” other iamental differences, such as race and
nationality, which contribute to a separation betwdifferent members of the
community. However, although | don’t agree thaglaage barriers carry as much weight
as was ascribed to them in my conversations webkedlwomen, they (along with
socioeconomic factors) certainly do contributeht® $ocial divide.

Language barrier asa divisive element. Stevens (1999) argues that proficiency
in a second language in adults is strongly reledexhe at immigration, with possibilities
of fluency in a second language being very greaydong learners but decreasing in
early childhood, adolescence and especially adodthadditionally, she writes that
learning a second language at any age require®sexe to the language, motivation,

46



and opportunities to practice receptive and actkilts” (1999, p. 574). In other words,
language learning requires communicative and sadlaction, both of which might be
limited by the sense of separation American womethé Colonies feel from their
Spanish-speaking neighbors.

This might explain why, among the fifteen womert thaterviewed, only one
considered herself fluent in Spanish. Of the otberteen women, eight said they did not
speak Spanish, and the remaining six replied begt didn’t speak well but could “get
by.” Among the women that | interviewed who speabkipor limited Spanish (some
amusingly described their level of fluency as “kigd Spanish” or “baby Spanish”),
common consensus is that there isn’t a need t@ dgigen that most people in the area
speak EnglishThese women expressed that they lacked the patemtenotivation to
learn Spanish. Anna commented,

And you know, to default, like, everyone aroundehisrpretty fluent in both, and

so that's kind of been bad for me because it hasade me have to learn,

because if anybody sees me struggling they’ll jumgnd take over for me. So
like the things that | have to do without Engligtelgoing to the grocery store,
things like that, dry cleaners. . . | can do, beealive had to. But anything where

someone speaks English | can’t do because somaeagsgumps in and. . .

yeah.

V: Saves you.

Anna: Saves me, yeah. (Anna, 91-99)

Thanks to the region’s proximity to the U.S.-Mexlmorder (a short 3 ¥2 hour

drive away) and the bilingual elementary and seaondchools, many native Spanish-
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speakers who live in the communities’ neighboring, €asas Grandes, also have a firm
grasp of English. Women who haven't learned Spar@hon others’ knowledge of
English to help them perform tasks such as shopp@cause “you can go to most any
store and find somebody that speaks English” (Mapi@2-173). Some women saw this
as a hindrance to their own learning opportuni@éssQlivia expressed:

And | don’t have to [speak Spanish]. When | go &s85, everywhere | go, | try to

speak my stupid baby Spanish and get the stuffflandstart speaking to me in

English!

V: Oh, really?

Olivia: Most, everywhere | go. And it’s like, hovod learn Spanish when you

guys want to practice your English every time | eamthe store! So it's like,

I've been here four and a half years and | dorgiagpSpanish. You know, | go to

church in English and | do speak to people in Eigland | speak to these people

in English and Spanish both, and give ‘em handagyfor whatever | want, and

stuff, so it’s really crazy. (Olivia, 350-358)
Most women were of the opinion that, as Olivia caummated, there are really no
opportunities for English-speaking migrant womebéammersed in Spanish; the people
in their social circle basically include the peottiey attend church with (in English) and
the people in their families, who also speak Eiglis addition, even strangers “start
speaking to [them] in English,” whether to save Aicen women the trouble of figuring
out the words (as Anna noted) or to practice tbein English (as per Olivia). Finally,
some women identified having bilingual childrenaaseasy way out to learning to speak
Spanish, like Courtney who remarked,
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And then of course when the kids came, you knovkitie were able to translate

so | was very lazy that way. But | can honestly ey it's very difficult for me to

understand the language, to understand the so(@aisttney, 70-79)
Due to all of these factors, English-speaking mitgalon’t perceive themselves as
having the need to be fluent in Spanish, althowyhesasserted that they would “love to
be fluent in Spanish” and that if they had to “piee it every day or had to use it every
day [they] would probably learn it” (Elizabeth, 2296). Unfortunately, this lack of
language ability promotes divisions in the commyrais discussed in the previous
section.

It was clear to me while interviewing that a ladkSpanish fluency, for whatever
reason, is extremely frustrating to some of thesman (though not all). In the cases
where women did report that they speak fluent as§able” Spanish, many talked about
how they were “desperate to learn” because ofdbkrigs of powerlessness and
frustration they had when they couldn’t understauhcht people were saying. Naomi
commented that she “hated that feeling of not kmgwvhat people were trying to
communicate to [her], and [she] hated that feetihfigeling stupid,” (Naomi, 329-331),
reporting that those feelings of powerlessnessedequacy were what drew her to
better her language skills. Jessica recounted hewhad previously had the opposite
experience, as she watched immigrant populatiohgirfhome country struggle to
communicate. She expressed frustration with thawillingness or inability to learn the
host country language and saw that it was a miortver present situation:

But yeah, | guess [the other women are] not thatésted. | really was; | really

had a desire to learn Spanish and I'm not sayweg done great, don’'t get me
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wrong. But in Canada, when | was in nurse’s trgnine had a huge, really big

community of Ukranian people in Edmunton and | wgshg to take care of those

people in the hospital and these little ladies mexker learned to speak English
because they lived in their own Ukranian commuraty it frustrated me to
death. So when | came to Mexico | thought to mys¥bu better get with it and
learn Spanish so you're not like one of thoseelittkranian ladies.” So | really

had a desire, | really felt the obligation seriguglessica, 289-296)

It was evident that this woman, having had the agpee of being a part of both the
linguistic majority and minority populations, und&yod the implications of social
isolation caused by not having a common language.

Stevens (1999) argues that second-language fltemoyng adults occurs (in part)
as a result of considering language acquisitioa sacial process. Therefore, it seems
that although the women | interviewed cited thegleage barrier as tleauseof social
separation between American migrant women and Mexican neighbors, this barrier is
also theresultof this divide. This cyclical process results inmen who don’t associate
with Spanish-speakers because they can’t speaksBparhich then results in an
inability to ever learn Spanish. The language batiill only be overcome when
American women are willing to make Spanish learrarspcial process, taking every
opportunity to speak Spanish despite a low iniéakl of mastery.

Socioeconomic status as a divisive element. In addition to linguistic differences,
many of the women | interviewed highlighted theiseconomic differences in the area

as a big obstacle to fully connecting with theirghdors. The level of poverty in Mexico
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is much greater than what most (if not all) of th@men | interviewed had experienced
before moving. Diane voiced,
There’s always that class of people anywhere youn gioe United States that are
the laborers, you know like the janitors or thd-fa®d people. And it's usually
people of another race, like in the South it's Atfiecan American people, in El
Paso [Texas] it's the Hispanic people. And heredlsahat definite distinction,
except that the working class is much, much poddeich, much poorer. (Diane,
690-695)
Because of the great socioeconomic differencesdratea, Diane also commented that
“the money has a lot to do with it, maybe not scmtacism but the haves and the have-
nots” (Diane, 378-379). Betty agreed, saying,
| think that for a lot of time the American cultutee English culture, the
Americans— | don’t even know what to call them—
V: Yeah, | don't either.
Betty: —they were a little more affluent. Most betSpanish-speaking worked
for them, and so they felt like we were- what's Whard I'm looking for, when
you're holding someone down . . .
V: Oppressing?
Betty: Yes. | think they feel like we were intemntadly repressing them. (Betty,
285-293)
Coucher (2009) writes that American migrants in Me»enjoy a position of
relative privilege, and this privilege shapes thentities they construct for themselves
and others, as well as the stories they tell athmit lives. Indeed, nearly all of the
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women are much better off economically than therocomities that surround them, and
particularly than their employees. If identity ratives of Americans in Mexico draw on
economic justifications, it should come as no gsgothat a couple of the participants
identified what they described as feelings of sigpity among the English-speaking
community due to higher socioeconomic status. el commented that they noticed
this in other people, but first noticed it in thewn families in one of their children. For
example, Betty observed,
| feel that the Americans that live here kind of&a warped sense of reality. |
feel that they have a feeling of entitlement tarthénd | don’t know why that is,
but | just kind of feel like— and me included, iBsproblem— | noticed it first
with my family. You know raising my kids, you kiraf notice that your kids have
a little attitude or something, and you try to hi#lpm with that attitude and then
you realize that it's kind of a little bit broadercle. And then you start looking
and you kind of notice the same patterns— to ndeg+ with all the Americans.
| feel like they feel that rules maybe don’t alwaysply to them, you know,
they’re the exception to the rule. | feel like tsra sense of entitlement, | don’t
know how else to say it. Do you think it is sup€?id try really hard not to let my
kids think that they’re superior. But | did notiagth my older kids, [son’s name]
especially (don’t use that part, he’ll know it's yjaughs] he kind of had this
superior attitude, entitled. He felt entitled. Yknow, and he felt like if there was
a rule, he was the exception to it. (Betty, 454)466
For Betty, her son’s feelings of “entitlement” wendicative of the same attitude within
the wider community of American adults and kidq#ed she) associated with.
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Diane had a very similar story to the one Bettyetiaand commented that her
response to her son was, “Ok, I've got to do kellietter at making sure that you are a
little bit more humble” (Diane, 733-734). In fabpth women were quick to clarify that
when they noticed this in their own homes, they adrately tried to teach their children
that having more money than others doesn’t makeayloetter person. Still, it is seen as a
relatively common phenomenon in the community. Biaantinued,

| guess | see it more in the younger people, teeagers who have yardmen

doing the work and maids doing the work inside @&y get to— and this could

be very judgmental and | don’t know what goes oth&ir homes, but they just
kind of run around and don’t really have too maesponsibilities, and get into

trouble. (Diane, 374-378)

Living in households where their parents had tharfcial ability to employ people, thus
freeing their kids from chores, contributes (in @& opinion) to a sense of superiority
caused by not having many responsibilities. Thigrests with two fundamental values
that underpin life in the Colonies: hard work andrai rectitude. She later observed, “So
| think that if you have someone cleaning up ajtar, you know, different race, different
language, just sends the wrong message” (Diang, [i38ng this type of domestic
employer-employee structure to feelings of cultgegaration and perhaps tension
between different racial and cultural groups. Aipeting this, | collected data on whether
the women that | interviewed employed maids. khat that | was expecting the answer
to be “yes” for nearly everyone, but was surprigethe number of women that had
strong feelings against having a maid work in thewse and at the reasons they cited for
feeling this way.

53



Maids asindicators of atype of lifestyle. One of the most interesting comments
regarding having or not having a maid illustratieel tomplicated politics of domestic
labor in a racially and socioeconomically diversencunity. A woman told this story of
the way American migrants must learn to navigageetkperience of having a maid
(which for all of the woman | interviewed was unggio living in Mexico):

Well, this friend that lives in El Paso, at theweeginning of our friendship she

made a comment, we were out to lunch one time andeve talking about

maids. And she said, ‘Il won’t even hire a maid thad worked in an American
home.” And | just went, ‘Why?’ and she said ‘We#ldause they’re lazy,” and she
said, [. . .] “You guys treat them like they're pé®.’ And we thought she was
teasing, and she kind of was, but she was tryirg tee coddle them, because
we’re so afraid that they’re going to think that'meeprejudiced or something that
we kind of walk on eggshells, we’re so afraid ofavpeople are going to think of
us. Especially when it's a racial and a religioosifidary. And the affluent

Spanish-speaking, they don’t have that problemttyB299-310)

The fact is, the women had strong opinions on eglte of the maid issue. For
some, having a maid was presented to them befeyentioved to Mexico as one of “the
benefits of living [there]” (Elizabeth, 177). Coastingly, some women pointed out the
way they felt uncomfortable paying someone a (mdedary to do what they could
reasonably do for themselves, like Olivia who biynemarked,

| can’'t see paying somebody 8 dollars a day to vedmky house all day long.

That irks the crap out of me. It kills me that thggople can’t even afford to have

a car to get their groceries. (Olivia, 246-249)
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Those that were in favor of having a maid becangrgly defensive, insisting
that they “provided a job opportunity for someoneowvanted to work” (Courtney, 105).
Many also insisted that the maid was “like a secmadn” or “like an aunt” to their
children. Gretel related the story of how, wheninard was gone for a week to visit
family, Gretel’'s daughter ran in every day at luasiking if their maid was back yet. On
the day she returned, Gretel related, her dau@het running back into the laundry
room and you could, they just, they hugged andcsiee and ‘I missed you' [. . .] it’s
like she’s an aunt | think, that kind of relationsh(Gretel, 188-191). Iris likewise
observed,

[. . .]  mean she’s just like their second momedan she’s been with me since

[my oldest daughter] was two. And they, they dontwouldn’t say they respect

her like a member of the family, but | think theynsider her that as well. She’s

just a little nicer, she’s not as strict, you knawvat | mean. (Iris, 475-489)
Finally, Elizabeth commented that the maid wase'lékfriend.” The addition of the word
“like” is significant in all of these statementse(i“like an aunt,” “like a second mom”
and “like a friend”), for in creating this similaeé women | spoke to falsely compared
two unlike relationships.

Patricia Hill Collins (2001) analyzed white Amenc&women’s narratives about
their black maids as “one of the family.” In hepéoration, Hill Collins argues that this
type of positioning of the maid as a “beloved ystand-class family member” masks the
power differentials between both women (2001, pShe further opines that when
children (like the ones described above) encountambers of different racial and ethnic
groups most frequently in subordinate roles thegrth the meaning of a racialized social
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class hierarchy in gender-specific ways from witthiea safety purchased by their
propertied families” (Hill Collins, 2001, p. 14-19hdeed, some of the Colony women
who don’t have maids are skeptical of the “juse lfemily” claim:

Yeah, they say they're part of the family, anddtju . you know, the treatment

that they get sometimes. . . Like someone wastgethe the other day, ‘Oh, | had

to yell at my maid for the first time, | just coultl believe how stupid she was to

do this.” And I'm like, wow. To cross that boundamth someone, even an

employee, to me it was surprising. (Kathy, 340-344)
In this context, Hill Collins’ claims about the wayore powerful groups use statements
like “she’s my friend” and “we love her” to minimezhe importance of social
inequalities seem applicable in this community af.w

However, in fairness there is one important diffiee Hill Collins writes that in
the United States, residential housing and neididumds that are racially segregated
ensure that maids’ families and the white empldyfarsilies will never move next door
to each other (2001, p.16). This not necessardyctse in rural Mexico; in the small
communities of Colonia Juarez and Colonia Dublaaigdsimight live just a couple of
blocks from their employees. Race-, ethnic- andszkegregated space is not such a
common occurrence, primarily because the townsasmall it is difficult not to be just
about everyone’s neighbor. Perhaps this helpsiateethe extreme power differentials
that fostered Hill Collins’ analysis of black maidsthe United States. The women |
interviewed said things like “When [my maid] goasaugh hard times it's hard on us,
and you know, when | go through something hardssinepathizes” (Iris, 179-181) and
related stories of delivering food to their maitishilies in times of tragedy, or regularly
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“giving her everything we can,” from food to clotig. Still, the tensions of employing
someone of a different race at minimum wage arsgprte This is just one more way in
which American female migrants to Mexico must le@rmvork within their position of
relative privilege.
Third Space in the Mormon Colonies
One windy day last March, | sat in a beige ovefstlifiving room chair, waiting
for my interviewee to compose herself. The topibatd hadn’t been particularly
delicate, and she seemed surprised by her ema@gsise narrated the story of having
gone to “Stadium of Fire,” a Fourth of July celdaia at Brigham Young University,
when her oldest daughter was a toddler. Growing tsae related,
Betty: Well, we went, and it’s in the BYU stadiuand they always begin the
same way, with the fire jets flying over [startsctg]. And it just really hit me.
And everybody stood, and they sang the nation&lesnt And when those fighter
jets flew over. . . it was a sense of loss for M@u know, it was, it's who | am.
Regardless of where you live, your heritage is ywritage.
V: Did it make you sad because you thought yous kiduldn’t feel that same
way about it or because you were here [in Mexico]?
Betty: Oh. . . | think | just missed it. | thinkahl was finally old enough to
appreciate all the rights and privileges that | kacn American. | think is what it
is. (Betty, 147-155)
Like Betty, many of the people | interviewed exsess strong feelings of patriotism and
loyalty to the United States, regardless of howgltrey had lived in Mexico. National
identity can be construed in many ways, but onemomdefinition focuses on love for
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and pride in one’s country, its symbols, accomptishts and values (Citrin, Johnston &
Wright, 2012). Certainly, several of the women lgiouup that having lived through
World War Il, or having family members who are cegre&e WWII or Korean War
veterans, meant that they had been raised to lteetegly patriotic.” The pride these
women feel in claiming U.S. national identity wadsas. Whether or not they feel the
same enthusiasm for claiming their adopted cowftiexico was much less evident—
in some cases, not evident at all. Legally miggatmMexico is not widely prioritized,
and U.S. cultural and linguistic practices are ca@d with few efforts at acculturation
(at least in their homes).

Many of the women | spoke with described how mungytmiss their home
country, and the holidays and traditions they warged with. One participant told me
she has at times felt so homesick that she’s “gut&ide and stared north and cried.”
She was not the only woman to comment on the lgngite sometimes feels for “home.”
In her work on the concept of “home,” Kinefuchi () writes that despite (or perhaps
because of) increased border crossings and traosalmigration, “home” is key to
identity formation. She argues that while home nayhysically or territorially marked,
its more symbolic significances (emotional, relaéih cultural and political) constitute its
salience. Therefore, she claims, “In the contextjration, a strong sense of belonging
to a specific place comes with the need to reingafttural traditions and to adhere to
cultural ideas, practices, and values” (Kinefu@®10, p. 231). This is evident in Colonia
Dublan and Colonia Juarez where, as previouslydssd, American immigrant women
replicate their language and culture to such aeketirat it creates tension between them
and their Mexican neighbors.
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In an analysis of nationalism in the U.S.-Mexicod®rlands, David Gutiérrez
builds on Gloria Anzaldua’s (1987) notion of therBerlands. He uses the concept of
third spaceto explain the way ethnic Mexicans within the @ditStates create a unique
“Interstice between the dominant national and caltslystems of both the United States
and Mexico” (Gutiérrez, 1999, p. 488). Gutiérreairls that ethnic Mexicans are forced
to develop mechanisms of adaptation by drawingoomces of collective identity and
solidarity, and that these “defensive strategiesdafptation” create a “third” social space
between two dominant systems. He writes that iffrislatively safe havens” of their
third space, ethnic Mexicans can “communicate iarf§h, continue to practice most of
their family customs, maintain their religious prees and rituals, teach their children,
and otherwise symbolically express themselves Ipyyerg distinctive cuisines, styles of
music, and forms of entertainment” (Gutiérrez, 199388-489). This description struck
me due to its resemblance to what | had observéteicommunities and homes of the
American women | spoke to in Mexico.

Much in the way Gutiérrez describes, Americans exMo have also carved out
what might be described as a third space, alth@alcher (2009) writes that in their
case the social space they have reserved for thessse one of empowerment, not
marginalization as in Gutiérrez’s analysis. Ssiinilar practices as those described by
Gutiérrez take place in the households of the Acaerivomen | interviewed, where
conversations in English are heard over the st@fidsnerican country music, and
religious quotes from LDS church leaders are premily displayed on the walls.
Common perception among the women | interviewadasthe Mormon Colonies are a
guaint amalgamation of the United States and MexXtoo example, one woman'’s
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answer to the question “How do your kids identify®ds, “I think they identify ‘Colonia
Juéarez.’ Because you know what, we're not reallkide and we're not really America,
it's a mix, it's a funny mix” (Naomi, 148-150).

The fostering of a third space has created a “aeliere nor there” attitude that
almost certainly contributes to the feeling of sagian from the Mexican community
discussed in the previous section, but the diffeednom the surrounding Mexican towns
and cities is seen in a positive light by these Aca® immigrant women. One
commented that it's “definitely like a little Utah Mexico” and “feels like you're in
America for sure,” continuing, “so people from Casarandes | think look at this place
different from other parts of Mexico. And it defiely feels different to me, too. | mean
not better, or anything, but just way different”igDe, 222-225). Heather told me about
the first time she visited Colonia Juéarez, rightaghe began dating her now-husband.
She said,

And we pulled into the Colonies, and | remembemkimg, ‘Oh.” You know, it

was like a breath of fresh air. It was not the Mexive had just driven through,

for sure. It was like a whole other little worldnd it reminded me a great deal of

Midway, Utah, where | was living in high school. dso | instantly felt at ease

coming here. (Heather, 119-123)

These women recognized the forging of a distintituoa and national identity in these
communities, one that draws heavily from practieasned in the United States, but by

very virtue of occurring in Mexico becomes unlikbat occurs in either country.
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Such a social space allows for a comfortable uao#yt about where “home”
really is, given the differences between these wosnghysical home and the cultural
and political home they retain. Iris commented,

Well, since we live here, you know, | don’t wantykids] to forget my heritage,

where I'm from, because | love Mexico, but Unitadt8s is my home. | mean,

my home is here, I guess I. . . | guess | feel\ileehave the best of both worlds.

And I'm sure you've heard that a lot in your, youokv, because | can still go to

the States, you know, but | have the tranquilityiohg in here and raising our

kids here. But. . . | just still, I'm patriotic tawds the United States. Especially

Texas. [laughs] [. . .] But | do want [my kids] toderstand, you know, what it

means to be from the United States as well. Yowmknalon’t know, | just, |

guess I'm proud of that, and so | want them toizeahat too. (Iris, 143-154)

A key element in this statement is the way Iris/e8 to incorporate her kids into the
same third space she inhabits, passing on hereuttationality and language. If, as
Kinefuchi (2010) claims, transnational migrationkas “home” an even more significant
part of identity formation, | wondered what theeeffs of growing up in this ambiguous
third space are for the children of American imraigrwomen in Mexico.

This thought brought to mind a distinct memory Véaf a woman (who was
raised in Colonia Juarez, but whose mother is aeran immigrant) telling my dad she
was excited to go to the United States and dohimg$ she couldn’t do in Mexico “since
we live in a foreign country.” His amused answehéo has stuck in my memory all these

years: “We don’tive in a foreign country! Waeisit a foreign country!” My dad’s friend
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had been influenced to such a degree by her Ammenzther that, despite having lived
in Mexico her whole life, she still thought of & & foreign country.”

In the following paragraphs, | will explore the wiaging/staying American, in
terms of citizenship and political loyalty, intecs® with inhabiting a third space; indeed,
it is what makes the third space possible and "réalill also discuss the way these
women attempt to pass on a social space thattiseneéhe United States nor Mexico to
their children, and whether or not these kids &ililarly comfortable with an
ambiguous sense of “home.”

Citizenship in thethird space. Though the women | interviewed have lived in
Mexico for varying amounts of time, even the “netv@mmigrant reported that she has
lived in the country for four years already. Stilhly about half of the women told me
that they have legally migrated to Mexico or ar¢hi@ process of doing so. What | am
considering “legal migration” for the purposes lostpaper is the possession of either an
FM3 or FM2 form. There are essentially three typlegisas: FM3, FM2 and FMM. An
FM3 is a five-year resident permit, which must eeawed annually. After five years,
possessors of the FM3 have the possibility of camgeto Mexican citizenship
(Zukowski, 2006). An FM2 is very similar to a greeard for immigrants in the United
States, and allows Americans to live and work pe&enégy in Mexico (Zukowski, 2006).
The women who had neither of these visas own an KFdvima Migratoria Multiple,
which | refer to throughout this paper as a touris&), which must be renewed every 180
days— a process some have repeated for years Mitk o continue doing so

indefinitely. According to Mexican immigration lavymerican tourists who visit Mexico
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must have a valid U.S. passport and an FMM, whsadbfficially issued by the Secretariat
of the Interior Gecretaria de GobernacipVargas, 2008).

Mexican law also stipulates that people under agbuisa are only authorized to
stay for six months with no renewals, although éraxtensions may be obtained in cases
involving serious iliness or force majeure” (Vargae08, p. 869). However, it is easy to
get a new tourist visa for the next six monthsdgving the country, even for an hour.
Thanks to these communities’ nearness to the Ugxidd border, this is a convenient
way for many people to stay in the country for gday repeating this process twice a
year. When | asked Iris if she had ever had anybleogetting many consecutive tourist
visas year after year, she replied, “They don’treeally ask, so | just kind of— if it ain’t
broke, don’t fix it!” (Iris, 238-239).

Iris also brought up an important point, saying e does make it a little easier
for an American to live here, or at least to coraeeh (Iris, 256-259). Coucher (2009)
writes that the reception American migrants rec@mglexico is largely welcoming. She
contrasts that with the neglect and even hostitigg greet Mexican immigrants in the
United States, thanks to the nativism and xenophthtait have escalated in this country
in recent years. In her study, Coucher (2009) c&®ral scholars to show the way most
literature on transnationalism portrays migrantenasing from poorer countries to richer
ones, from less powerful to more powerful statad, faom a place of dominance in
society to a place of marginalization relativehe tnatives” in their new host society.
She argues that this power imbalance—in reverse-hegmexplain the tolerant
reception of American immigrants by the Mexican gmment and Mexican society:
Americans who migrate to Mexico automatically assian empowered position,
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wherein everything from everyday interactions todawicratic processes becomes
smoother and “easier.”

Still, I was curious as to why the women | intewveal didn’t just choose to
migrate legally, particularly the longstanding mergbof the community, when nearly
everyone said she was in Mexico to stay. A commmmwar was that the paperwork is
“tricky,” confusing and time consuming. In truthgtrights and obligations of
immigrants to Mexico are scattered among numeregislative enactments, including
Mexico’s Constitution, federal and state codes, sretial decrees (Vargas, 2008). This
makes the process of migration difficult to undeanst and can indeed result in years of
paperwork.

In his overview of the rights and obligations of Antans in Mexico under
Mexican law, Jorge A. Vargas (2008) writes that Me’s immigration law policies are
based on two fundamental premises. First, Mexiganigration law is designed not to
welcome immigrants, but rather to restrict theitrgimto the country since they have
historically not been needed to populate the ng@asnn the United States and Canada).
Second, the notion that Mexico’s federal execupgssesses “absolute and complete
power in the area of immigration” is strongly addteto. This means that the rights of
foreigners to remain in the country depend solelyhe discretion of federal authorities
(p. 263-264). Both of these factors make it monavemient for many American migrant

women to just keep their U.S. citizenship and ged¢w tourist visa periodically (a quick
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and relatively painless process), particularlytharse that drive an American car and
have to renew the car pass every six months anyway.

Although the women | interviewed voiced qualms witie immigration process
and the time commitment it would necessitate, rtadtme that the main reason for
remaining on a tourist visa indeterminately wasatersion to anything that could
jeopardize their American citizenship. Olivia conmmtes,

As far as | know, I'm here to stay. But | will alygbe an American living in

Mexico, ok. Um, people are asking me to get my papad stuff like that, but

I’'m fine living here on a visitor thing. [. . .] No'd never not be American. And |

don’t want to give up my voting rights, | don’t wao do all that, | don’t want to

get my papers down here and do all that, ok? (&I&64-279)
Rhetorically, Olivia’s minimization of her touristsa (as well as the whole process of
legal migration) when she talks about her “visttung” speaks to her privileged position
in the community. As discussed above, this supgotscher’s (2009) claim that the
power imbalance of American migrants in Mexico sdgfhe stories they tell about their
lives. Another woman concurred with the asserti@at she would never endanger her

U.S. citizenship, saying,

9 Many of the people who live in the communities vehkedid this research drive cars
purchased in the United States. Financing is lesson in Mexico than in the U.S., so
some people prefer to buy a car across the borakinaport it, which is easy given the
region’s proximity to Texas and New Mexico. A gaaskd car can be purchased in the
U.S. and imported to Mexico for less than the cbstuying a new car in Mexico, and
used cars in the States are generally newer apettier condition than used cars in
Mexico. The import permit for these cars must beeveed every six months, so those
who must renew import permits for their Americanscand tourist visas for themselves
tend to do both at the same time.
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I've just never had a problem; we’ve always hadharerican car so I've always
had a tourist pass. | don’'t know, | guess | just'tiever want to jeopardize
anything that has to do with my American citizepshiwouldn’t ever want to toy

with that, | guess. (Iris, 219-222)

Both of these statements highlight the way thatroomy accepted practices (though not
necessarily Mexican law) make it very easy for Aicgars to live in Mexico without
committing totally to migrating. Their legal statas American “tourists” in Mexico also
facilitates (and contributes to) the creation @ third space they inhabit.

In general, there seemed to be some confusionwkdbthe laws are in terms of
claiming citizenship in multiple states. Diane studt she had no plans to pursue
Mexican citizenship because “[she doesn’t] knowyoifi can have dual citizenship
anymore” and she “definitely want[s] to keep [herE. citizenship” (Diane, 426-430).
Heather, who is currently a citizen of both Canadd the United States, wondered if she
would be permitted to be a citizen of all threerdoies, and said it would be
“heartbreaking” to have to renounce her Canadiapeciship, which she would have to
do if it came down to a choice between the three.

Indeed, since 1795 the United States has requmedgrants to pledge to set
aside any previous loyalties when they naturabpei’s understandable that emigrant
citizens believe that they are expected to haveptete loyalty to the U.S. However,
Jones-Correa (2001) writes that both U.S. andnatenal law have evolved to a more
lenient and ambiguous stance with regard to dusmeality. Although the U.S.
discourages dual citizenship, in practice it igtated through a “don’t ask, don't tell”
policy (Jones-Correa, 2001). The hesitation bydlvesmen to sever ties with their
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country of origin might also be explained by th@sg bond they retain to their home
country thanks to the nearness of the border, wdlichvs for frequent trips and, in the
case of some families, allows them to keep housddasinesses in the U.S. Faist (2000)
writes that the more transnational ties immigraatain, the more reluctance they have to
adapt to the immigration country and the strongerincentive to form a transnational
community. Indeed, for the women in Colonia Juaed Colonia Dublan, the choice not
to pursue Mexican citizenship has resulted in as@f ambivalence towards their
adopted home.

For those women who do have an FM3 or are wortongrds their FM2, the
process has, in fact, proved to be lengthy andusomg. Betty exclaimed, “I've been
working on my immigration papers for twelve yedraelve years!” (Betty, 409). Kathy
addressed the lack of a definite timeline for thecpss as well as the ambiguity of what
the end result would be, relating:

I’'m working on my FM3. I'm in year three of it.

V: How many years does it take?

Kathy: Five. But the thing is, we started this @mes and then every year when |

go back to renew, because you have to go to Jarmoenew it, they'll say,

‘Umm. . . yeah, it's only two years now,’ and theg’ll go back, ‘No, it's five

years,’ ‘No, no you can't getaedencial’ when it's all over,’ so they don't, |

don’t know. | don't really know what I’'m actuallyogng to end up with by the

10 Janos is a small city about 40 minutes away fronoi@a Dublan and about an hour
away from Colonia Juarez.
11 A credencialde electoris a Mexican voter registration card, often usegdrbvide
proof of citizenship.
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end of this, | just know it's expensive. But asfit used to think, ‘Oh well, if they
want to deport me go ahead. See ya.’ Just oubbhut of hate of anything, but
just if you’re going to make this such a frustrgtpprocess then see ya, | don’t
want to deal with it. But now it’s, you know | walr’t want something to happen
that my kids and my husband, any of us would barsged for any reason. And
just. . . [my husband], and | should say myselvali, are firm believers in trying
to do it as honestly as you can, knowing that tlaeectimes you have to trick the
system or cheat the system, but to try and be lagabst ways. So that’s what
we're trying to do, we’re trying to be legal. (Kgt282-296)
Striking in this last commentary is the nonchaksgertion that government bureaucracy
must be “cheated” or “tricked,” and the implicatithrat Mexican authorities are not to be
trusted. This theme was repeated in discussiorsathier interviewees as well. A
different woman told me, “Knowing that there’s sach corruption [in Mexico], that's
hard to me. It's hard for me” (Betty, 600-601).IIStithird asserted,
It was always very challenging to cross the bomdéhose days [when | first
moved to Mexico], it was terrifying.
V: Why?
Francis: Because in those days they used to chexkthing that you had, and |
had not learned how to use the bribe system yad.sbncrossing the border was
frightening, they could be mean to you.
V: Do you mean crossing from—

Francis: From the United States into Mexico. (Frent61-176)
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All of these comments suggest that what some per@s rampant corruption in Mexico
may be an incentive to remain unequivocally Ameribg pursuing only a tourist visa
under American citizenship, thus distancing thenesefrom a dishonest system.

This distrust of Mexican authorities has also beeaisillusionment with the
Mexican political system in general. Vargas poots that the extent of knowledge most
Americans have about Mexican law can be reducéloré® generalizations, the last of
which is that “the administration of justice in Mea has been slow, and some judges
and authorities are perceived as corrupt or disstdii2008, p. 243). Indeed, whether by
hearsay or by experience, corruption in Mexico wastified as an impediment not only
for legally migrating but also for exercising ciwdaty. Gretel resignedly remarked,

And | wish that I, | wish that | had more inter@istMexican politics], but |

almost feel like everyone pays each other off laengvay, what's the point?

[laughs]

V: Oh, that’s so sad. So you feel like it's kindaofost cause here, whereas in the

United States you can actually maybe effect someo$ahange, indirectly

maybe?

Gretel: [sighs] | guess, | guess | do feel likettlaad it's kind of hard for me to

admit that about Mexico because | love it here ba,| just kind of feel like

Mexico is Mexico, and they’re still going to haveetr drug problems— | mean,

America does too, but. . . the government’s stilhg to have to work with the

drug dealers and there’s no way around it, fromtwican see. (Gretel, 401-410)
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The escalation of drug violence in the area, dsedpreviously, probably greatly
exacerbated the perception of rampant corruptioridd@ authorities seem to be known
for anyway.

Yang writes that dual nationality might confuse irgrants, leading to lower rates
of civic participation in all spheres (1994, a®diin Jones-Correa, 2001). Whether or not
this is true for the American women | interviewédan’t say; but certainly very few of
the women indicated that they vote in Mexico. Saleaid that they do vote in the
United States (though at least one sheepishly &ebirtihat it's been a while, and many
only vote during presidential election years). ffer women who haven’t migrated and
are still on a tourist visa, a lack of political a&ness in their adopted country is to be
expected, as they aren’t allowed to vote in Mexidue other women told me that not
knowing the language and not feeling like Mexicailitjzs affect them are their main
reasons for having little interest in civic panpiation in Mexico. One woman said that
due to the fact that some of her kids alreadyilivihe United States and the rest soon
will, coupled with the fact that she and her husbda not have a farm or a business in
Mexico, makes her “feel like American politics affe [her] way more than politics do
[in Mexico]” (Diane, 435). Another (whose family imess is in the U.S.) concurred,
saying:

| don’t know, economically we don’t make pesos,dea’t make money here. So

economically it doesn’t affect me, whatever goefere. My rights and freedoms

are pretty much the same, so | mean unless it'®#ong that affects me

personally— that sounds very shallow, doesn’'tladdhs] But unless it's
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something that affects me personally, I'm not retiht interested.

(Iris, 283-287)

Again, these women’s circumstances place thenpiolitical third space, living in a
country in which they have neither the rights nomost cases) the interest to participate
civically. At the same time, American immigrantsirisnational ties provide the

incentive to form a third space community with theampatriots.

The comments above regarding what some peopleiperas widespread
corruption in Mexico may discourage them from purguMexican citizenship, thus
creating distance between themselves and whaistieeas a dishonest system. Indeed,
mistrust of Mexican authorities’ honesty is contealsin Kathy’'s statement, several
paragraphs up, with the way she is “trying to lg@léand thus, honest. For the women
that had or were working on attaining FM3’s or FBI2Tiving honestly” was their main
motivator. Gretel commented,

No, I've got my immigration card thing. | think ntasf us have done that by now.

It seemed like when Arizona was passing their— whed that bill they were

passing?

V: 10707

Gretel: I think so, where if they pulled people ptrey could ask them to prove

their, show their papers. Anyway, when they weraglthat, they got real

worried that they would seek retribution on the Aiwens living in Mexico and
start doing that to us, so we got counsel fromlsinop to get that done so that it
wouldn’t be an issue for us, and | think most ohase done it. So we're legals

now. (Gretel, 260-268)
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Gretel's belief that “most of” her compatriots hdegally migrated might not be the
case. As | indicated above, only about half ofwlenen | interviewed have done so.
Given the region’s proximity to Arizona and the tgapants’ knowledge of
current events and politics in the U.S., | wondeféke people who are living in the
country without having the proper immigration pagpfr their circumstances see any
parallel between their situation to that of undoented migrants in the United States.
Gretel replied when asked,
| did until | got my paperwork [FM3] done. | didthought it's kind of a
contradiction, except that I'm not living off ofélgovernment here. | don’t
depend on the Mexican government to provide &difene, where most of the
illegals out there depend one way or another ogtivernment to help them in
some way. And | guess that’s the difference. Bsistill the illegal— living
illegally in the country is still the same. So, keéGretel, 272-277)
While Gretel recognizes the way her legal docuntemtanade her “illegal,” she justifies
her situation by claiming she does not depend erMéxican government for anything.
As she still drives on public roads, | would dissgrhowever, she wasn'’t the only
woman to voice this justification. Iris said,
| do [think about my legal status], actually, altigh | don’t get nearly any of the
benefits that [undocumented migrants] get in tlaeSt | can’t work legally here.
Well, they can'’t really either, but they do. Youdwm, | don’t feel like the
Mexican government has done one iota, helped rak. &o as far as like, as far
as like being a wet-back, yes, | feel like | amufhs] I'm just kidding! Edit that
out! No, it doesn’t bother me. I'm here legally atourist pass. (Iris, 223-230)
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The most interesting part of her statement to ntleasvay she construes being on a “six-
month” tourist pass for years (residing in the dopias a immigrant) as “legal.” The
notion that Iris (and others on a technically otegred tourist visa) is legal and law-
abiding is again an indicator of a privileged piositin the country. Like Olivia, who
referred to her FMM as her *“visitor thing” earliarthe chapter, this statement speaks to
their empowered position and ability to use sod@hinance in a way that is most
convenient for them.

The remarks that undocumented migrants in the &reSisupported” by the
government may stem from Stephen Camarota’s (2@@dyt, in which he used Census
Bureau data to conclude that even when takingaatsideration all direct and indirect
taxes paid, “illegal households created a net lfidefcit at the federal level of more than
$10 billion in 2002” in the United States (p. 5owever, Camarota’s study has been said
to fail to distinguish between the “fiscal” and tewmic” impact of immigration (Parker,
2006), and his claims about the economic impaanhafigrants in the U.S. are disputed.
Furthermore, the belief among American immigrantMexico that “illegal immigrants”
in the U.S. “live off” the government seems to sepvimarily to construct difference
between themselves and other immigrants (see “AvaemMigrants in Mexico:

Reversing the Focus” section), and not necesdarihye supported by hard numbers and
statistics.

Having a social space that is neither the UnitedeStnor Mexico, but rather
incorporates aspects of both, allows women who haigeated to Mexico to live in a
comfortable third space. However, | wondered whateffect of this space is on their
children. Do they feel similarly comfortable withi$ ambiguous sense of “home?”
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Furthermore, is teaching their children to livahe third space something that the
American women | spoke with choose to do, conséyoaisd purposefully?
Teaching patriotism and citizenship asa mother. In conversation with one of
the women | interviewed, | inquired,
Did you ever, as you've been raising them hereyalothink your kids would say
they're Mexican? Or that they’re American?
Naomi: They're confused! [laughs]
Given that most of the women | interviewed repoffesling much more attached to the
United States than to Mexico (regardless of thgtlenf time they had lived in Mexico),
| made it a point to ask if they observed the safains of U.S. citizenship and loyalty in
their children. The answers were varied. For mdrth@kids that grow up in the area,
citizenship and belonging is an issue that mugrappled with on a near-daily basis, and
certainly every time they cross the border. One awmecalled the story of when her
teenaged son was crossing the border into Mexteo aftrip to the U.S. The border
agents, who knew this family, pulled her son indgslayful “interrogation.” She related,
[They] asked him, you know, ‘Are you American oe ou Mexican?’ And he
said, ‘Well, I'm both’ or whatever. ‘Well, where weyou born?’ ‘In Mexico.’
‘But you say you’'re an American?’ You know, so #svjust kind of teasing him
but it was, he was kind of stressing, ‘Ok, | say American but | was born in
Mexico, how does that work, Mom?’ But they havehhdhey have both papers.
(Naomi, 141-150)
The existence of a third space could in theoryepeated from generation to generation
in these communities, for it was clear that somenem very deliberately and
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conscientiously teach their children American lagrg and patriotism. One pointed to a
picture of the U.S. Founding Fathers gathered afdli@ Constitution that is hung in her
living room during our interview, telling me thdtes“talks about it all the time” with her
kids. Other women rely mostly on frequent visitshe U.S. (and Canada) to get their
kids “acquainted with their roots” and learn thattpf their family history.

However, the loyalty of the children didn’t necedlgacorrespond to the efforts of
their mother to teach allegiance to the U.S. Fangxe, although one woman identified
as being extremely patriotic to her home countng, shared this story about her oldest
son, telling me his “loyalties lie with Mexico, wedefinitely”:

| remember that one time | was having a little bedéion for the Fourth of July,

and [my son] said to me, ‘Well, how come we dorlebrate the 16th of

September?? and | was ashamed. And you know, that kind of ghboune up

short, and after that I tried to be respectfulhaf holidays here, and find out a

little bit more about them, too. (Francis, 189-193)

By celebrating only the U.S.A.’s independence dlaig, woman was seen by her son as
privileging one country over the other. For thelat@n of immigrant mothers in Mexico,
a hybrid identity seems to be much more common thiatheir mothers, who more often
choose to retain their “American-ness” even isiwithin a context of third space.
Contrastingly, their children more frequently assuarhybrid identity that involves
“ongoing intertextual performances in which persoostinually select and discard

identity” (Young, 2009, p. 41). Therefore, like theung boy in the story above, they can

12 Mexican independence day
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choose to perform one identity in a particularisgttthe other identity in a different
setting, or both simultaneously.

Interestingly (at least based on the reports ohtbéhers | spoke with), it seems
that boys are more prone to assume a hybrid igentthese families than girls are,
particularly as they get older. Many of the womeparted that while their boys “see
themselves as Mexican,” or both Mexican and Ameritiaeir daughters were more
likely to see themselves as American. My persorgégence growing up in these
communities was that most (if not all) of the dategs of American women in the area
move to the United States after high school ang xemely come back. Certainly this
could be attributed to a lack of job opportunititser than farming and ranching
(generally seen as male occupations) in the anehnat necessarily to patriotism and
loyalty. Still, after yet another woman told me sloaild “almost guarantee that [her]
boys would see themselves as Mexican” but not saciég her daughters, | asked her
what contributed to this difference between boys ginls in the same families. She
responded,

| think that maybe [the girls] identify with theinoms, and because the boys are

out working on the land that they're probably goftognd up working, that they

just kind of follow that tradition. I think it ha® do with the land.

V: Hmm, that’s interesting.

Betty: That's just my opinion. But | think that nnpys have always, every

summer they’ve worked on the farm, their dad h&stteem, this is yours to

come help, the next generation, you want the nemeration to carry on. Survival
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of their heritage, and | think they identify withet land, and it’s in this country

and they'’re a part of it. (Betty, 169-176)

Betty’'s opinion is that their tie to the land, gaihby working it alongside their fathers,
allows “Colony boys” to nurture a hybrid identityat enables them to perform both their
Mexican identity and their American identity. Girteowever, do not experience this
connection to Mexican land (and | would say, alsoret so exposed to Mexican society
outside of a limited circle of friends from schadlhus their mothers, both intentionally
and unintentionally, can more easily repositionsgrultural identity to mirror the
mothers’ own.

Many of the mothers | interviewed emphasized theadrtance of teaching their
kids that they are American citizens, one telling, fiBecause I'm always, ‘We're
American, we're American,” you know, pounding” dri131). However, all of the
women reported not being “bothered at all” and ‘mating an issue” when their kids
claim Mexico over the United States, or claim bsithultaneously. However, one
woman told me,

| really do worry that [my kids] won’t learn Amesra culture and history the way

| want them to, because that’s a big part of meg dlways loved American

history, I've always been real into politics in tbaited States, the Constitution,

and | love it. (Gretel, 229-232)

Another commented,

But what kind of always made me feel bad is that kils] don’t understand my

growing up. You know, they didn’t understand exagthere | came from

because it's different from here. (Naomi, 160-162)
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In her (auto)ethnography of Korean American motfeughter relationships, Young
(2009) writes that there is a tension between allassimilation and cultural
preservation in the children of migrants. She dbesrthe way that, because she has been
socialized into being an American, her mother cafuity relate to her. The same
sentiment is expressed in these women'’s statertiattgheir kids won't learn about
things that are meaningful to them or “won’t undansl [their] growing up.”

Despite these challenges, for the women | intergggvit’'s important to teach
their children about what it is to be an Americ#izen. This is true for reasons both
practical and sentimental, as identified by Naorhowaid,

| have [taught my children to be American], ancvVé for a couple of reasons.

Partially so they understand who | am and wherg tioene from, you know, their

ancestry so when they read family history they kndvat they’re talking about

and looking at where these people, where theirtgdimiew comes from. And |
also have because | know that as the economytisgetorse here, they're
probably going to end up out there and | want theime familiar with that as
much as they possibly can. They'll be going to stloat there, they need to
know— | don’t want them to feel inadequate or neivabout being out there in

that culture. (Naomi, 173-180)

A big part of the teachings these women do in thraédnis meant to pull their children
into the American category to supplement the whgy tire pushed into beilexicanos
outside the homdBy doing this, American women in Mexico invite thehildren into

the same third space they inhabit, but also gieentthe tools to create a hybrid identity
and enable them to choose which half of it theyqgoer.
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CHAPTER 4
DISCUSSION

The decision to migrate to a new country, for wiategeason, holds implications
far beyond a change of address. Coucher, one girimary sources for this study, posits
that the situation of American immigrants to Mexisdsimilar to but better than” that of
most immigrants to the United States, particularignigrants from Mexico (2009, p.
178). Overall, | would say that assessment holgs fior the American immigrants |
spoke with as well. However, the women who inviteel into their homes help give a
more nuanced understanding of what it means torbgeant of privilege in a religious
community, and in so doing add a dimension to tragdicated issue of migration. The
following paragraphs summarize the insights gainewh their experiences.

Being a member of the LDS Church is an underlyauogor to every decision the
members of the Mormon Colonies make. For many woaed men), the Church’s
focus on families, morals and faith makes livingiolonia Juarez or Colonia Dublan
appealing because of the family-friendly environtrtéey afford. In this religious
environment, where traditional Euro-American genoées are the ideal, the ability for
families to live well on one income as women staynk with their kids is viewed as a
blessing. Therefore, in this context the familpésceived to be best off by basing the
decision of where to live on the career path oftthgband, and (for land-owning
families) farming and ranching opportunities enticany ‘Colony boys’ back to their
hometown with their loyal American wives along tbe adventure. However, for
American immigrant women, transitioning their cudtiupractices and adapting to a
foreign country produces complexities and contitamis in terms of belonging and
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identity.

Like other migrants, Americans in Mexico practicansnationalism: they live in
one country while continuing to practice the custpspeak the language, and celebrate
the holidays of another. They find comfort in sbaetworks that are mainly composed
of other immigrants from the United States, and ti@enain resolutely American in
terms of political loyalty and citizenship. Additally, for the majority of them, their
status as ‘migrants of privilege’ makes it easmantit is for most immigrants to cross
borders, practice their culture, and speak thdivedanguage (at home and in public)
without the fear of inviting resentment or punisimnéiowever, the women of the
Mormon Colonies have also successfully createdrd fipace for themselves, wherein
the aspects of their American heritage can minglle Mexican surroundings to create
something that is different from both original culs.

Still, the complexities of the histl narrative that justifies the presence of U.S.
American immigrants “settling” this small cornerMgxico are difficult to ignore.
Because | live at a time and in a place where thierss of immigrants— both “legal”
and (especially) undocumented— are constantly usctetiny, it is interesting to think
about whether or not the original immigrants ha&lright to colonize in the first place. In
fact, given that their migration was motivated Isgaping the U.S. legal system rather
than conquest, whether or not they “colonized’ha tisual sense of the word is, in itself,
ambiguous. In any case, the establishment proddhs original settlers of the Colonies
(aided and encouraged by the Mexican governmeheaime) has affected the way
residents interact to this day. For example, sclezaers at the Academia Juérez have
recently committed to admitting a very low percgeataf non-LDS students, decreasing
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the percentage of “non-members” from 28% to 14% elast three years (B. Jones,
personal communication, August 11, 2013). Becdusacthool is widely recognized as
the best in the area, some non-LDS families haea b&ending the Academia for
generations. Now, however, they find that theitdriein are denied admission. Although
evidently this was a practical decision, drivertly fact that the school is subsidized by
LDS tithing money, it has been framed by some distied families as a racially
motivated and divisive move.

This example illustrates the contrdadits of a community that prides itself on
being tight-knit, but which harbors the underlymegnnants of historical separation. At
the beginning of this text, | wondered whether éhAmerican immigrants in Mexico are
reluctant to label themselves as “immigrants,” ‘@xptes,” or a “diaspora.” | found that
the answer to this question is mostly “yes” amomgetican immigrants in Colonias
Juérez and Dublan, but also discovered that the wemtral issue iwhythis is so. The
reality is that navigating identity as an Amerigarthe Mormon Colonies is complicated,
laborious and often sensitive. It means admittinglpge while simultaneously trying to
blend in, two contradictory activities that do terid themselves well to each other. The
fragmented nature of these communities bubbldsastirface on occasion, both on a
community-wide level (as in the situation | jussdebed), and on an individual level in
the private reflections of the American immigratitst live there. Yet just when |
become convinced that these divisions are deepamdanent, | remember one of the
most insightful comments in my conversations with vomen who participated in this

study. In one of my final interviews, Naomi poigtigireflected:
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| told my kids today, ‘I forget sometimes that lamwhole different nationality.’ |
forget! You know | get down there [to work] and welaughing and talking and
working and. . . | forget that I'm different, | gg& And sometimes I'm walking to
my truck and I'm thinking. . . am 1? | don’t kno@Naomi, 235-238)
For Naomi, and for many residents of the Mormono@s, discovering her place in the
community is an ongoing process. Perhaps thisirs\aersal experience for migrants: to
negotiate cultural variances on a daily basistduitimately conclude that people
around the world are more alike than they are dffe
Limitations
The information gleaned from this research stsdgn important starting point for
further analysis of American migrants in Mexico.W&ver, it may be limited by the
small sample size of interviewees. Additionallystsample was almost entirely
composed of white Americans (with only one Hispahigerican, and no other American
women from different ethnic backgrounds). In oriiemake the findings generalizable, a
broader and more representative sample is neetiedefore, the data collected is useful
for discovering a range of attitudes, and may legluis the future to inform a larger study
that could discover the proportion of American margs who hold such attitudes. Further
research on American migrants in Mexico, both mahwwomen, is necessary to add to
the body of scholarship on this topic.
Implications and Areas for Future Research
Growing up, | often heard visitors to Colonia Jzdtemment that it is a “special
place,” and my experience there as a researchalloasd me to explore what makes
the area unlike others. The unique intersectionD$ culture, American culture,
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Mexican culture and small town life creates a da®#ting in which the members are
constantly interlinked, and in many ways incorpesathe best aspects of all of these
different cultural practices. Previous to commegdims research, | assumed that the
failure to assimilate (by relinquishing Americaritawal practices and learning to speak
fluent Spanish) was a fault on the part of Amerinagrant women in the Colonies.
However, it is precisely because of the limited wawhich some women assimilate that
strong American lifestyles and practices have sedithroughout the area’s 128-year
history. Without them, the unique environment tiesiults from the intermingling of two
different national cultures and an overarchinggielis culture would have been lost long
ago, as this “little Utah in Mexico” blended inteetlocal culture.

This realization offers support for current assatidn theory that values not only
sameness through assimilation, but also differém@eigh transnationalism. For Mexico,
and other nations facing increased transnationgitation, the social intermingling in
immigrant communities inspires questions for futtggearch. For example, in the case of
the Mormon Colonies, it would have been fascinatongather the perspective of the
Mexican maids, gardeners, farmworkers and randhatsvork for the American
women/families | interviewed. How do they perceilie steady stream of American
immigrant women? What is the cultural impact on Mexn general, and this area of
Mexico in particular, of the increased migratioowl from the United States? The overall

impact of American migrants on Mexican towns muestiiore systematically explored.
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CHAPTER 5
EPILOGUE

| began this study because of my own experieneenagrant, but also because of
the way political debates in Arizona have frameglifisue of migration during my time
here. The paradox between migrants | know who kaeéficed time, money,
possessions and safety, only to experience hoattficses in crossing the border from
Mexico to the United States, and the experiengaople from my hometown who have
no trouble fluidly moving across borders in the ogife direction, is always in the back
of my mind. Additionally, the relatively warm redgm American migrants receive in
Mexico stands in stark contrast to the often hatdietoric in Arizona surrounding
Mexican immigrants to the U.S. The reason for thidgergences was something | felt
needed to be explored.

However, it would be too simplisticgortray the women | interviewed as
universally privileged. Although most are finantyahuch better off than their
neighbors, there are some who have experiencedetouwlifficulties that indeed have
caused them to have to move back to the Unite@Sftat a time. Though their money
buys a much better lifestyle in Mexico than in th&., circumstances are by no means
luxurious for most of the wives of farmers, rancher schoolteachers. Beyond economic
struggles, many (probably all) have experienceddblation of moving somewhere
where they don’t know a soul, unable to communieat&l at first (and in some
instances, unable to communicate effectively f@argewith anyone outside of a limited

community of English-speakers. While it is truetttiee women of the Mormon Colonies
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don’t share a lot of the experiences of other matienal migrants, the variances in
people’s migration experiences intrigue me much tean the similarities.

My purpose in studying American migrants in Mexwas primarily meant to add
to the existing scholarship on this population. &téweless, | was also motivated by the
recognition (even before beginning interviews) tiare was great value in reversing the
focus of Mexican-American migration. It was RalplaMb Emerson who said, “That
which we call sin in others is experiment for uUsdr those who have never had the
experience of being immigrants, perhaps it is ¢éasylify the choices and motivations of
the immigrants they see around them (and not gwehnthought to their own actions in a
similar circumstance). Therefore, in producing therature, | hope to highlight one
important message: Americans can be immigrants! tmm. motivated by the faith that in
realizing this, the topic of migration in the Urdt&tates can be approached in a more

compassionate and humane way.
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Greetings,

| am a graduate student under the direction ofeBsor Lindsey Meéan in the
School of Social and Behavioral Sciences at Arizétade University. | am conducting a
research study to explore women’s decisions andrexres in moving to another
country, and in particular, moving from the Unitethtes to Mexico.

| am recruiting individuals with this experien@egarticipate in a one-on-one
interview, which will take approximately 45-90 mies. Your participation in this study
is voluntary. You must be 18 years of age or otdgrarticipate. If you have any
guestions concerning the research study, pleasmeadt (801) 376- 7431.

Best,

Vanessa Nielsen
Graduate Student, Communication Studies.

91



APPENDIX B

INFORMATION LETTER/CONSENT FOR PARTICIPATION
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Hello,

| am a graduate student in the M.A. in Communicaftudies program at Arizona State
University (ASU) under the direction of Dr. Linds®ean. | am conducting research to
explore women'’s decisions and experiences of mawdramother country, and in
particular, the move from the United States to Mexi

| am recruiting individuals with this experiencegarticipate in a one-to-one interview, at
a location of your choice, which will last betwe#s90 minutes. Your participation in
this study is voluntary. You have the right noattswer any question, and to stop the
interview at any time. If you choose not to pagate or to withdraw from the study,
there will be no penalty.

| would like to audiotape this interview so | caartscribe it for accuracy. The interview
will not be recorded without your permission. Peg&sl me if you do not want the
interview to be taped; you can also change youdmafter the interview starts, just let
me know. Your participation in this study will begt confidential and all identifying
information will be removed during transcriptionot name will not be used.
Transcripts will be stored in a password secueedil a secure server at ASU and
audiotapes will be stored in a secure location ssibée only to the two researchers,

Your responses to the interview will be used toal@y greater insight into how people
adapt and transform following a move to anothemtigu There are no foreseeable risks
or discomforts to your participation. Your respansell remain confidential. The results
of this study may be used in reports, presentatimngublications but your name will not
be used. Your agreement to being interviewed veltdken as your informed consent to
participate in this study.

If you are interested in participating in the stydgase feel free to contact me to make an
appointment to meet, or leave information (emad sephone number) with me to be
contacted. You can contact me at: vanessa.nielssm@u or 801.376.7431.

If you have any questions concerning the resedtatysplease contact one of the
researchers listed below. If you have any questtnasit your rights as a
subject/participant in this research, or if youl fg@u have been placed at risk, you can
contact the Chair of the Human Subjects Instititidteview Board, through the ASU
Office of Research Integrity and Assurance, at 885-6788. Please let me know if you
wish to be part of the study.

Sincerely,
Vanessa Nielsen Lindsey J. Meéan
Graduate Student, Communication Studies Assocratessor, Communication Studies

801.376.7431 yanessa.nielsenl@gmail.com602.543.6682 lmean@asu.edu
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